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THE 


N A F Þ A C E. 


*. XXTHOSOEVRR will be ſaved, before all 


things it is neceſſary that he keep the 


catholic Faith :” that faith which is enjoyed by all 


the children of God, at all times and in all places. 
But ſtill, I have all Faith, and have not Charity, 
that is, Love, I am nothing. And if I have, or ſeem 
to have, all Charity, yet without Holineſs, I cannot 


fee the Lord. Without univerſal holineſs both of 


heart and life I cannot ſee the face of God in glory. 
This is the purport of that ſolemn declaration, In 
Chriſt Feſus, in the chriſtian diſpenſation, neither 
circumciſion availetn any thing nor uncircumciſion; but 
faith which worketh 5 love. Or, (as the Apoſtle 
varies the expreſſion] Circumciſion is nothing, and 
999 is nothing; but keeping the commandments 


2. This manifeſtly refers to thoſe ten words or 
commandments which God, in perſon, pronounced 
on Mount Sinai, and then wrote on two tables of 
ſtone, to be delivered down to his Church in all 
ages. Theſe are no other than a Divine Compen- 


dium of the whole Duty of Man. Theſe, when the 
Son of God was mad 4 


, he came not to deſtroy, but 
to fulfil. And not one jot or tittle of theſe ſhall paſs. 
away, till all things are fulfilled, 


3. Theſe, abundance of Writers have attempted 


to explain: but moſt of them ina dry and ſuperfi- 


cial manner. And even thoſe who have penetrated 
| FTI A 2 deeper 


A 


deeper into their meaning, yet generally fail here: 


either they ſpeak of faith and love, the ſoul of all 


the Commandments, ſl:ghtly, and as it were, by 


the bye: or they treat of them, as of any other 


farticular Commandments, ſtanding in the ſame 


rank with the reſt, Perhaps Biſhop Kenn alone, 


ef all the late Engliſ: Writers, is clear of this 
charge: who has fo beautifully reſolved every 
Commandment into Love, and ſo ſtrongly ſhewn, 
That this is the futfilling of the Law. Yet even he 
is leſs explicit than might be defired on Faith, the 
foundation of the Law: the one foundation of the 
law written in the heart, without which we can 
neither love nor obey, £2 | 
4. But this defect alſo is fully ſupplied by the 
labour of Biſhop Hopkins. He has not only ſhewn, 
with the higheft ex actnefs, the true and the whole 
meaning of every Commandment, the literal and 
the ſpiritual meaning in its length and breadth, its 
depth and height, but has continually built on the 
true foundation, living Faith in the Son of God, 
aud continually pointed us to Love, the life, the 
ſoul, the end of every commandment, He ſhews 
theſe in their true point of view, not as two diſ- 
tint Commandments, but as prevailing, influenc- 


Ing, entivening, and perfetting the whole, with- 


out which all our Religion is a dead carcaſe. His 


Expoſition therefore I can ſafely recommend to all 


that believe on the Lord Jeſus Chriſt: and indeed 
to all that long to believe on him, that know and 
bewail their want of faith. The former, it may di- 
rect and gurcken in his law: the latter, it may, by 
the bleſling of God, convince more deeply of the 


need they have to be waſhedin the fountain opened 


for fin anduncleanneſs. 11 


June 21, 1759. 
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teceive a law at his mouth. Indeed the diſpenſa- 


AN 
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TEN COMMANDMENTS. 


INTRODUCTION, 


"HE manner wherein the law was delivered, is 
1 deſcribed to be very terrible and aſtoniſhing, 
in order to poſſeſs the people with greater reve- 
rence of it, For the greater majeſty and ſolemnity 
of the action we read, V 
1. That the people were commanded to prepare 
themſelves two days together, by a typical clean- 
ſing themſelyes from all external and bodily pollu- 


tions, before they were to ſtand in the prelence of 


God; which ſignifies unto us two things, (1.) 


That we ought to be ſeriouſly prepared when we 


come to wait before God in his ordinances, and to 


A 3 tion 


i i is 


( | ). 
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tion of the Goſpel is not ſuch a miniſtry of terror, 


! 


- _ as that of the Law was, God treats with us by his 
Metſenzers and Ambaſfadors; whoſe. errand, 


though it be delivered with Jeſs terror, yet Hught 
not to be received with leis reverence ; for it is 
God himſelf that ſpeaks in and by them. (2.) If 
the Ifraclites were to ſanctif 
ſelves to appear before God at Mount Sinai, how 

much more ought we io ſanctify ourſelves, that 
we may be meet to appear before him in heaven? 


y and prepare them- 


2. The Mount on which God appeared was to 


be fenced and railed in with a ſtrict prohibition, 
that none ſhould preſume to pals the bounds there 
ſet thein, nor approach to touch the holy Mount, 


vnder the penalty of death; which intimates, (.) 


The due diſtance we ought to keep from God, and 
tcaches us to obſerve all that reverence which be- 
longs to him, as being infinitely our ſuperior. (2.) 
This ſetting bounds and limits to the Mount figni- 


fied, as in a type, the ſtriftneſs and exaQtneſs of 


the Law of God. His law is our boundary, which 
is not to be tranſgreſſeeen. | | 
g. We have a deſcription of the ter1 ible manner 
in which God appeared to pronounce his law : 
which ere {hel To affect the people with a re- 
verent eſteem of thoſe commands, which he ſhould 
impoſe on them. (2.) To put them and us in mind, 
| that if God was ſo terrible only in delivering the 
law, how mpch more terrible will . he then be 
when he ſhall come to judge us for tranſgreſſin 
the law ! indeed the whole apparatus of this day 
ſeems to be typical of the laſt ; but as it is the con- 
dition of all types, it ſhall be far out-done and ex- 
ceeded by iis- antitype. #4 6 
4. When God had, with his dread voice, ſpoken 


theſe ten Words or Commandments, the affright- 


ment and aſtoniſhment of the peoplc was ſo great, 


that they intreat Moſes to be the interpreter be- 


tween God and them; which intimates, (I.) That - 


the law, as it is diſpenſed to us only from God, is 


in itlelf, the miniſtration of death and condemna- 


tion; 


al 


ene 


tion; but as it is delivered to us by a Mediator, 
by. our Lord. Chriſt, (of whom Moſes. here was a 
type) ſv we may hear and obſerve it, and obtain 
eternal life, not for, but through our obedience to 
it. (2.) That the ſeverity and terrors of the law 
were intended to drive us unto Chrilt, as here 
they drove the Iſraelites unto Moſes the type of 
Chriſt ; from whoſe mouth the law ſpake not lo; 
dreadfully, as it did from God's. | 
| 5. Upon this requelt of the people, Moles is 
called up into the Mount; the Law was depolted 
in his hands, engraven in two tables of ſtone by 
the finger and impreſſion of God himſelf, and kept 
in the ark; which denotes to us, (1.) That our 
hearts are naturally ſo hard and ſtony, that it is 
only the finger of God that can make any impreſ- 
fion of his laws upon them, (2.) The keeping of 
the Tables of the Law in the Ark, which wasa 
type of Chriſt, prebgures to us that the Law was 
to be kept and obſerved in him, who fulklled all 
_ Righteouſneſs. „ 5 2 
6. The Law was twice written by God himſelf, 
. once before, and again aſter the Tables were bro- 
ken by Moſes; which ſignifies the twice writing 
of the law, on the hearts of men: Firlt, by the 
creating finger of God, and then again by his re- 
generating power, giving us a new impreſſion. 

7. When Moſes came down from the Mount, 
his face ſhone with ſuch a luſtre, that the people 
could not ſtedfaſtly look upon him; therefore he 
put a veil, over his face, which he laid aſide, 
when he turned into the tabernacle to ſpeak with 
God. The ſignificancy of which hiſtory the Apoſ- 
tle gives us, 2 Cor. iii. That there was a veil on 
the hearts of the Jews, ſo that they could not ſee 
to the end of the Law, which is Chriſt ; who is 
the end of the ceremonial Law, by putting an end 
to it in its abrogation, and the end of the moral 
Law, becaule in him it has attained its end: for 
the. end of it was, by convincing us of our 
weaknels and inability to perform it, to lead 
us to Chriſt ; by whole righteouſneſs alone, 
and not by the works of the law, we are 


| aol 


to 


\ * 12 * : | 
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to expect juſtification before God. Yet there was 
ſo chick a veil caſt over the law, that the Jews 
could not look through it on the glory that ſhone 
in Chriſt, of whom Moſes was till the type; but 
when they ſhall turn to the Lord, this veil ſhall 
be taken away, and then ſhall they diſcern the ſig- 
nificancy of all thoſe ritual obſervances, and per- 
ceive {piritual things after a more ſublime and 
ſpiritual manner, 7 | 


% 
„ 
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Gznenat Rutes for the right underſtanding, 
and ex pounding of the Commandments. 


1. All the precepts in the holy ſcriptures, which 
concern the regulating, of our lives and actions, 
though not expreſsly mentioned in the Deca- 
Jogue; may very aptly be reduced under one of theſe 
> ten Commandments. There is no duty required, 
nor ſin forbidden, but it falls under one at leaſt of 
theſe ten words, and ſometimes under more than 
one ; therefore to the right interpretation of this 
law, we muſt take in whatſoever the Prophets, 
Apoſtles, or aur Lord Chriſt himſelf has taught, 
as comments and expoſitions on it: forthe Deca- 
Togue is a compendium of all that they have 
taught, concerning moral worſhip and juſtice, 
Yea, our Saviour doth epitomize this very epi- 
tome, and reduces theſe ten words into two, Love 
to God, and our Neighbour. bs 6 

2. The affirmative commands, include the pro- 
hibition of the contrary fins; and the negative in- 
elude the injunction of the contrary duties. For 
example: the third Commandment forbids the 
taking God's name in vain, therefore the hallow- 
ing and ſanctifying it is therein commanded, The 
fourth requires the ſanctifying of the ſabbath, 
therefore the profanation of it is thereby forbid. 

g. The ſame precept Which forbids the outward 
as of fin, forbids the inward deſires and motions 
of ſin in the heart; and thoſe which e 


— ag 
"3:99 

the external acts of duty, require likewiſe thote 
holy aft«&ions of the foul that are ſuitable thereto, 
As for inſtance ; the ſame Command that 1equues 


me to worſhip God, exacts from me not only the 
outward ſervice of the lip, or of the knee, but 


much more the inward reverence and affection 
of my ſoul; and thoſe who worſhip God only 
with their bodies, when their hearts are eſtranged 
from him, arc guilty of idolatry even in ſerving 
and worſhipping the true God; for they ſet up 


their idols in their hearts, when they come to 


enquire of him, as the prophet complains, Ezek. 
xiv. 7. So the fifth Commandment not only 
requires the external ads of obedience to parents 
and thoſe in authority over us, but an inward 
love and eſteem for them in our hearts. So allo 
not only murder is forbid by the ſixth Command- 
ment, but all the incentives to, and degrees of 
It, as anger conecived inwardly in the heart, or 
expreſſed outwardly in words, Kc. 

4. The Command not only forbids the fin ex- 


preisly mentioned, but all occafions-and induce- 


ments lead ing thereto ; and as {ume one {in may 
be an occaſion to all others, ſo it may. well be ſaid 
to be forbid in every precept, ſuch as familiarity 
with evil perſons, drunkenneſs, &c. - 
5. The Commands . of*the firſt Table are not to 
be kept for the ſake of the ſecond, but the Com- 
mands of the ſecond are-to be kept for the ſake 


of the firſt; for the worſhip and ſervice of God 
is not to be perfofmed out of reſpect to men, but 


our duty towards men is to be obſerved out of 


refpett to God. If we abſtain from fins becauſe 


they will expoſe us to ſhame and ſuffering among 
men, or worſhip God that men may reſpeCt us, 
we are but hypocrites, The duties we owe to 
men are not id be done onlyfor man's ſake, but for 
God's: from a fincere principle of obeying him, 
conformity to his example, and a comfortable hope 
and expettation of his eternal reward. And thole 
who perform their duties without reſ pefting Goo in 
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them, loſe both their acceptance and reward. 
Therefore our Saviour condemns that love and 
beneficence, which proceeds merely on human 
and prudential accounts, Matt. v.' 46, Luke vi. 
33,34. a . - 76 4 
6. The moral Commands of the firſt Table ſu- 


perſede our Obedience to the commands of the ſe- 


cond, when they are not both conſiſtent. Thus, 
we are required to obey aur parents, and to main- 
tain and preſerve our lives; but if we are brought 
into ſuch circumſtances, as that we mult neceſſa- 


rily diſobey either God or them, either proſtitute 


our ſouls to guilt or our lives to deſtruction; in 
ſuch a caſe our Saviour has inſtructed us, If any 


man come tame, and hate not his father, and mo- 


ther, and wife, and children, yea, and his own 
life alſo, he cannot be iny difciple. But the 
fourth Command being partly moral, and parrly 
poſitive, our obedience to that may be ſuperſeded 


by the duties of the ſecond table; works of neceſ- 
fity and mercy ſometimes will not permit us to be 


employed in works of piety, nor to ſanctify the 
Fabbath after ſuch a manner as elſe we ought ; for 
the Lord requires mercy rather than ſacrifice, 


Hoſea vi. and this our Saviour alledges, Matt. 


ix. 13; in which ſenſe it holds true, that the ſab- 
bath was made for man, and not man for the ſab- 
bath, Mark ii, Whatſoever therefore is a work 


of neceſſity, or of charity and mercy, and that 


not only towards man, but towards brute beaſts 
alſo, may lawfully be done on the ſabbath-day, 
without bringing on us the guilt of profanation : 
for that which is purely moral in the ſecond table, 
doth in a ſort, derogate from what is but poſitive 
and inſtituted in the firſt, . 
7. Whatſoever is forbid in any Command, all 


the ſigns and ſymptoms of it, and- alſo all the ef- 
fects and confequents of it are forbid in the ſame. 


Thus, under the prohibition of idolatry falls the 
prohibi:1on of feaſting in idol-temples, and eating 
meats ſacrificed to them, as being too evident a 
Ggn of our communion with them, 80 in the 

fame 
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ume command, wherein pride is forbid which is 
chiefly the firſt and ſecond, for a proud man ſets 
uß himſelf for his god) all the ſigns and effects of 
pride are forbid; as a lofty look, a mincing gate, 
affected behaviour, vain apparel, Iſaiah iii. 16. 
8, The connection between the commands is ſo 
cloſe andintimate, and they are ſo linked together, 
that he who breaks one is guilty of all. That 
_ which Knits them thus together, is the authority 
and ſovereignty of God enjoining their obſervance: 
Y that he who fails in due obedience to any one, 
does virtually and interpretatively tranſgreſs them 
all, James ii. 10. Since the authority of the great 
od is one and the ſame in all thoſe laws, he that 
ſhall ſo far diſreſpe& this authority, as wilfully to 
break one of them, evidently declares, that he 
owns it not in any; and though other conſidera- 
tions may reſtrain ſuch an one from thoſe crimes: 
Which are forbid by ſome commandments, yet his 
bſervance of them is no part of obedience, - nor 
can it be interpreted to be performed out of con- 
ſcience and reſpect towards God, James ii. 11. 


© - The Preface to the COMMANDMENTS, 
- Garries an equal reſpe@ and reverence to them 
all, and contains a ſtrong argument in it to en- 
force the obedience of them. God has accommos 

dated himlelf to our temper, which is chiefly to be 

worked upon by fear or love, and proclaims, 1, 

His authority to beget fear, I am the Lord thy 

God. 2. His benefits and mercies to en age love,. 

that brought thee out of the land of Egypt, &c.. 

Now, what motives can be urged more enforcing. 

| than theſe, which are drawn both from power 
| | and goodneſs ; the one obliging us to ſubjection, 

the other to gratitude 7 . 3 | 
1. He is the Lord God, the greater Creator, 
only Proprietor, and abſolute Governor and Dif- 

poler of all things, and therefore on this account, 
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we owe an awful obſervance to all his laws and 
injunctions. It is but fit and juſt, that we ſhould 
be ſubjef to him who created us, and who has 
infinite power, for our contumacies and rebellions, 


eternally to deſtroy us. : 3 
2. As the authority of God is ſet forth to move 


us to obedience, by working on our fear, ſo his 


benefits and mercies are declared to win us to it, 
from a principle of love and gratitude. We have 
received our life, and innumerable bleſſings and 
deliverances, both ſpiritual and temporal, from 
him. God might have required from us the very 
ſame obedience which now he doth, without pro- 
miſing us any reward for it; for we owe him all 
that we can poſſibly do, as he is the Author of our 
being: but he has been ſo far pleaſed to conde- 
fcend from his prerogative, as to command us no- 
thing, but what has already brought us very great 
advantages; and will, for the future, bring us far 
greater, when his hands ſhall be as full of bleſ- 
_ frogs, as his mouth is of commands. He enjoins 
us 2 work that is in itſelf wages, and yet promiſes 
us wages for doing that work. Certainly then 
we muſt needs be the moſt diſingenuous of all 
creatures, and the greateſt enemies to our own 
happineſs, if theſe conſiderations do not win us 


to yield him that obedience, which redounds not 


at all to his profit and advantage, but our own. - 
_» This deliverance from Egypt and the Houle of 
Bondage, may be underitood typically, as well as 
literally: and thus underſtood ; God may be ſaid in 
a \ ſpiritual ſenſe, to have brought us alſo out of 
Egypt, &c. therefore the enforcement of the Com- 
mandments on this account and conſideration, be- 
longs to chriſtians, as well as it did belong to the 
Church of the Jews. And ifthe conſideration of a 
temporal deliverance was ſo powerful a motive to 
engage the Iſraelites to obedience, how much more 
effeQually ſhould we be obhged to it, whoſe deli- 
verance is far greater than theirs was; for God has 


delivered us from the power ofdarknels, and tranſ- 
" | 1 lated 
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| lated us into the kingdom of his dear Son. As our 
_ deliverance. is ſpiritual, ſo ought our obedience 
466 © 85 


i Ten CoMMANDMENTS. 
I. Thou ſhalt have noother Cods before me. 


The Doris REQUIRED in this Commandment 
are, 1. That we mult have a God, againſt Atheiſm. 
2. That we muſt have the Lord Jehovah for our 
God; which prohibits idolatry, 3. That we muſt 
worſhip the only true God alone for our God ; 
which forbids Polytheiſm, or the worſhipping of 
many gods: and Samaritaniſm, or the worſhipping 
of falſe gods together with the true. 4. That all 
theſe ſervices, and acts of worſhip which we 
tender unto the true and only God, be performed 
with fincerity and true devotion, This is im- 
plied in the expreſſion *beſore me,” and forbids 

rofanations and hypocriſy ; tor, becauſe the hearr 
is bare and naked in the ſight of God, and out 
ſpirits expoſed to his view; therefore to have no 
other god before him denotes, that our ſerving 
and worſhipping of him ought to be ſincere and 
affectionate. It is not enough to have no other god 
before me, not to fall down proſtrate before any 
viſible idol; but the law is ſpiritual and ſearches 
the very thoughts; and if there be any idol ſet up 
in, the heart, any ſecret luſt or hidden fin, which 
is the ſoul's idol, and keeps it from being chaſte and 
true to its God, any crooked ends and ſiniſter re- 
ſpects in the worſhip of God; this is to have 
another god in the fight of Jehovah, and before 
him ; who requires truth in the inward parts, 
and is chiefly delighted in the unfeigned defires 
and breathings of the heart after him, becauſe by 
theſe we own him to be an All-knowing God. 
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So that ſhis firſt command reſpects worſhip, and 


an this are included among other duties, the k now- 
ledge and love and fear of God, truſting in and 
obedience to him. Invocation of and rendering 
Praiſe to him. The love of God is the principle 


from which all our actions ſhould flow; and the glo- 


ry of God, the end to which they ſhould be direc- 
ted. Now, to do a thing to the glory of God, 1s 
to do it in obedience to his commands, and in imi- 
tation of his adorable excellencies and perfections. 
There are ſeveral other duties included in the 
true N God; but in theſe eſpecially doth 


conſiſt the having the Lord forour God. Love 
(and the ſame may be ſaid of the fear) of God, is 


the ſum of all the commands of the firſt table, and 
hath in it theſe three acts or degrees, viz. 1. An 
earneſt and panting deſire after God. The holy 


- ſoul thirſts after the water-brooks, the ſtreams of 
his ordinances, wherein God pours out his grace 
and his Spirit, to refreſh the longing deſires of 


this holy impatience ; but not being ſatished with 
this, he {till makes up to the fountain, and never 
reſts contented, till he has ingulphed and plunged 
himſelf into God, and is ſwallowed up in beati- 


tude ! 2. Joy in the fruition of God, accord- 


ing to the meaſures of God's communicating him- 
ſelf to the ſoul.——3. A holy zeal for God. Zeal is 
the indignation of the foul, and the revenge that 
it takes on whatſoever is an impediment. to the 
obtaining its deſires. Now, the earneſt deſire of 
a true ſaint is the enjoyment of God, and the glo- 
ry of God, and of both theſe, fin is the only let 
and hindrance : therefore a ſoul that is paſſionate 
For God, has not ſo great indignation againſt any 
thing as ſin, whether it be in himſelf, or in others. 
Can he endure to ſee his God daily provoked and 
injured, to hear his name blaſphemed, to ſee his 
ordinances deſpiſed, his ſervants abuſed, &c. and 
not riſe up to vindicate his honour ? He is jealous 
for the Lord of Hoſts, he mourns and weeps in 
ſecret for the provocations daily -commitied 
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| | againftithe great Majeſty of heaven ; and if he has 
power and authority to do-it, puniſhes and aven- 


- 


ges them openly. _ e 5 
This firſt command is the ground and founda- 
tion of the other three commands of the firſt table; 
for as this requires in the general, that the true 


God ſhould be truly worſhipped, ſo the three 


next preſcribe the means and branches of his wor- 
faip, and the way and manner how he would 
have it performed. | 


* 


The fins forbidden, are, 1- Atherſm, both ſpe- 
culative and practical, in reſpect either of the 
being or attributes of God. If there be a God, he 


muſt neceſſarily have all perfections, and every 
perfection in an infinite degree; therefore to den 

any one of God's perfections, Whether in kind or 
degree, is the ſame thing, as to deny his very 
being : fo that an Atheiſt, is one Who denies the 


being of God, or a Providence, or any of the di- 


vine perfections or attributes, and conſequently 


has no religion true or falſe. If he denies any of 


theſe expreſsly in words, or diſbelieves them in 


his mind, he is a ſpeculative Atheiſt; if he denies 


them in his life and converſation, by living as if 
there was no God, or as if that God did not ſee, 
and take notice of his actions, or would not re- 


ward or puniſh him according as they are good or 
evil; ſuch a one is a practical Atheiſt. And this 


every natural man is, who goes on contentedly in 


his fins, however convinced he may be in his own 
mind of tlie being and perfections of God, and 
However ſtrongly he may aſſert and maintain them 


in words. From hence it is plain, that under the 
head of Atheiſm may be ranked all preſumption 


and defpair, diſtruſt and carnal ſecurity, 
2, Ignorance of the true God: for this precept 
which requires us to have the Lord for our God, 


as well includes the having him in our under- 
ſtanding, by knowing him aright, as in our wills 
and affections, by loving, fearing, and worſhip- 
ping him. The right worſhip of God muſt neceſ- 
| B 2 ſarily 
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farily preſuppoſe the knowledge of the object, to 

whom we direct that warſhip : otherwiſe we do 
but ere& an altar to the unknown god, and all 
our adoration is but ſuperſtition; yea, and we 
ourſelves are but idolaters, though we worſhip 

the true Deity : for all that ſervice which is not 
directed to the ſupreme Eſſence, who is infinitely 
holy, juſt, merciful, and glorious, beyond what 
we can conceive, is not tendered to the true God, 
but to an idol, of our own making, We wor- 
ſhip we know not what, John iv. 22, whilſt we 
have no diſtin& knowledge of God's nature, will, 


and attributes. All ignorant perſons are idolaters, 


who though they fall not down before ſtocks and 
ſtones, yet form ſuch uncooth ideas and ſtrange 
images of God in their minds, that no more re- 
reſent his infinite perfettions, than thoſe dumb 
idols that the Heathen worſhip. Now. it is a dif- 
ficult matter to have right and genuine concep- 
tions of the divine Majeſty, when we addreſs 
ourſelves to him to worſhip him; and unleſs we 
do repreſent God to ourſelves, when we worſhip 
him, it is hard, if not impoſſible, to keep up the 
intention of our ſpirit, and to hinder our mind 
from ſtraying. Therefore the right way to attain | 
to a true notion af the divine nature is, by a ſe- 
rious conſideration of God's attributes; and when 
we come to worſhip him, let us not frame any 
idea of him in our imagination, but labour to pol- 
ſeſs our hearts with an awful eſteem of his-Attri- 
butes, of his infinite Juſtice, Mercy, Truth, Power, 
&c. All other attributes, as we conjoin them 
either to mercy or juſtice, are moſt enforcing 
motives either of hope or fear. It 18 a mighty 


ſupport to our hope, when we reflect on the mer- 


cy of God accompanied with the attributes of 
eternity, immutability, truth, and omnipotence. 
Ard again, it will affe us with a profound fear 
and dread of this great and glorious God, to con- 
fider that the ſame attributes attend on his juſtice, 

3. Profaheneſs. If this be taken in a more large 


and genera} ſenſo, every ungodly ſinner, who gives 


himſelf 


— 
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("1 
himſelf to work wickedneſs, and lives in a courſe 
of infamous and flagitious crimes, is called and 
reputed a prophane perſon. And indeed he is pro- 
fane in the higheſt degree, that not only negleQs 
the more ſpiritual duties of religion, but the na- 
tural duties of moral honeſty, temperance, and ſo?- 


briet y. But in a more proper and reſtrained fenſe, 


profaneneſs ſignifies only the neglect or defpiſing 
of ſpiritual things: for in a ſtrict acceptation, he 
is a prophane perſon, who either flights the du- 
ties of God's ſervice, or the privileges of his ſer- 
vants.— Now the ſpiritual and ſacred things are, 
Firſt, God himſelf, in his nature, and in his 
name, and attributes. 1, In his nature and eſ- 
ſence, we profane God, when we entertain any 
blaſphemous or unworthy thoughts of him, dero- 
gatory to his infinite perfections.— 2. In his Name; 
which we profane, when in our trivial diſcourſes, 
we raihly bolt out his great and terrible name, 
and much more by oaths and execrations.—g. In 
his attributes; which we prophane, when our aſ- 
fections or actions are oppolite, or unſuitable to 
them, We prophane his holineſs by our impunity; 
his omnipotence by our deſpondency ; his omni- - 


ſcience by our hypocriſy ; his mercy, by our de- 


ſpair; his juſtice; by our preſumption; his wiſ- 
dom by our ſinful policy; his truth by our ſecu- 
rity; notwithſtanding his threatning, and our 


ſlothfulneſs, notwithſtanding his promiſes. And 
in this ſenſe every ſin is a kind of prophaneneſs, 


as it manifeſts a contempt of the infinite excellen- 
cies of the Deity ; for there is no man, whoſe 
heart..is poſſeſſed with a reverential and due 
eſteem of God, that can be induced by any tempta- 
tion to ſin againit him, and provoke him. Every fin 
is aſlighting of God, either of his juſtice, ormercy, 
or holineſs, or power, or all of them; for what 
do we when we lin, but prefer ſome baſe pleaſure 
ar ſordid advantage before the great God of hea- 
ven? Nay, we often fin againit God for nothing, 
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and defy his wrath and juſtice, without being pro- 
voked to it by any temptation. Thus the ſelling 
of Chriſt for thirty pieces of filver, argued not 
only treaſon, but contempt, Zech. xi. 1g. | 
Secondly, Thetime which God has ſet apart and 
conſecrated for his own worſhip and ſervice, is 
ſacred and holy; and we profane it, when we em- 
ploy any part of it, in the unneceſſary affairs of 
this life, but much more in the ſervice of ſin. 
This is a ſacrilegous robbing of God of what is de- 


dicated entirely to him, and that either by his im- 


mediate appointment, as the Sabbath: or by the 
appointment of thoſe whom God has ſet over us, 
and entruſted not only to preſerve our rights and 


Properties, but alfo his worſhip inviolate, as ſpe- 


cial days of thankſgiving, or humiliation. 
Thirdly, The ordinances of Chriſt are holy and 


Jacied; which we profane, when either we negle&. 


hen, or are remiſs and careleſs in our attendance 
on them. „ 

Now therefore, (1.) He is a profane perſon, that 
thinks and ſpeaks but ſlightly of religion; which 
3s the chief excellency of human nature. All the 
works of Creation glorify God, by ſhewing forth 
his infinite attributes in their frame and produc- 


tion; but rational creatures alone can worſhip, 


and praiſe him. He is profane that takes up his 
religion by chance, without examining the rea- 
ſonableneſs and certainty of it; who does not be- 
lieve religion to be a matter of that concernment, 
as to require his exacteſt ſtudy and induſtry, in 


ſearching into its grounds and principles: but 
thinks that any may ſuthce whatſoever it be, or 


who ſecretly deſpiſes the holineſs and ſtrictneſs of 
others, and thinks they are too preciſe. 

(2.) He is a profane perſon, who neglects the 
Public worſhip and ſervice of God, when he has 
opportunity and ability to frequent it, either out 
of a wretched floth and contempt of the ordi- 
nances of Chriſt, being glad of any idle excuſe, 
as the badneſs of the weoether and the like for 


abſenting 
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abſenting himfelf ; or out of a pretended diſſatis- 
faction and ſeruple of conſcience, though he allows. 
himſelf in a ſtate of fin and rebellion againſt. God: 
for this is only humour and frowardneſs, becauſe: - 
he has been of another way, therefore he will per- 
tinaeioufly maintain it. 8 TEES 

(3.) He is profane, who negleQs the perfor. 
mance of religious duties, in his family, and in 
ſecret : or Who performs them ſlightly and ſuper- 
Kcially, without zeal and affection. All our 
chriſtian ſacrifices of prayer and praiſe muſt be 
offered up with fire, (as the Jewiſh facrifices were 
Lev. ix. 24.—vi. 1.) and that fire which alone 
can ſanctify them, muſt be darted down from hea. 
ven. Alſo he is profane, that performs holy du- 
ties for worldly ends and advantages. A hypo- 
crite is the moſt profane wretch that lives; the 
groſs and profligate ſinner offers not half ſo much. 
indignity to religion, as he doth. 

(4.) He is profane, who makes what God has. 
ſanctified, common and unhallowed, by taking his 
name in vain, profaning the ſabbath, and word of 
Sod, &c. And he that deſpiſes ſpiritual prvileges 

and enjoyments. If it were ſo profane in Eſau, 
(Heb, xii.) to ſlight the prieſthood in himſelf, they 
alſo are profane who vilify it in others, and make. 
thoſe the objects of their ſcorn and contempt, 
whoſe office it is to ſtand and miniſter before God. 
and Chriſt : and ſo are they, who deſpiſe the pri- 
vileges, and dignity of the children of God, And 
the diſreſpect ſhewn to the meſſengers and chil-. 
dren of God, argues a ſecret contempt of him,. 
who is their Maſter and their Father. 

| (5.) Idolatry, which includes Polytheiſm and, 
Samaritaniſm.— Idolatry is either external, (which. 
is forbid in the ſecond command) or internal, 
which is prohibited in this command, and is the 
giving to any thing in heaven or earth, that inward. 
heart-worſhip of afflance, love, fear, veneration 
and dependance, which is due only to the true 
God. And they are guilty of idolatry. 
gk Firſt 
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_. Firſt, who acknowledge and worſhip another 


god different from him, who has revealed himſelf 
to us in his holy ſcriptures. ' Now they who, 
tho! acknowledging one infinite and eternal: Be- 
ing, deny the perſons of the Son, and Holy Ghoſt, 
worſhip an idol, and not the true God; for the 
only true God is Father, Son, and Holy Ghoſt. 

Secondly, Thoſe that ſay: that Chriſt is God; 
and worſhip him as: God, yet deny that. he is of 
the ſame nature and ſubſtance with the Lord. Je- 
hovah, mult neceſſarily make more gods than one; 


and thoſe of a diverſe eſſence and being: and 
therefore are not only guilty. of blaſphemy, in 


robbing Chriſt. of his eternal ſonfhip and the dis 
vine nature, but of idolatry, in attributing divine 
honour: and worſhip to him, whom they believe 


to be but a creature, and not God by nature. 


Thirdly, Thoſe who aſcribe or render to any 
creature, that which is proper and due only to 
God; as thoſe who hold the body of Chriſt to be 
omnipreſent, and all. thoſe. who chiefly and ſu- 
premely.love any creature: as the cevetous per- 
ſon, Col. ili. 5. The ſenſual epicure, Phil, iii. 19. 
The proud perſon ; for he loves himſelf ſupreme- 
Ty, ſets up himſelf for his own idol; and:gener- 
ally all ſuch, who love and admire any thing above 
God, or.efteem any thing ſo dear, that.they would 
not willingly part. with it for his fake: and all 
who. put their. truſt and confidence in any crea- 
ture, more than in God, as when we depend on 
intereſt, _ or power or policy, for our ſafe-guard 
and ſucceſs, . And. that we.do:ſo appears, ; When 
we are ſecure and confident of the enjoyment of 
ſuch created comforts and ſupports . but diffident 
and dejected, when we are deprived of them: for 
fince God 1s always the ſame, we ſhould likewiſe 
have the ſame ſpirit. and courage, did we place 
our whole affance in him. Laſtly, he is a groſs 
idolater, who ſets up any creature in his heart 
whether ſaint or angel, to pray to it, 
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II. Thou ſhalt not make unto thee any graven 
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As ſpiritual and internal idolatry, reſiding in 
the affections and diſpoſitions of the ſoul, is for- 
bid in the firſt command; ſo is external idolatry, 
which is the out ward expreſſion of the other, for- 
bid in this command: and by conſequence, we 


are by (the ſecond general rule) required to Wor- 


ſhip God, according to the rules he has preſcribed 
us. And therefore as the firſt command compre- 
hends whatſoever appertains to the internal wor- 
ſhip of God; ſo under this is comprehended 
whatever appertains to the external and viſible 
worſhip of God.-Now Concerning the worſhip 


; of God, Note, 


1. That the true and ſpiritual worſhip of God 
is an action of a pious foul, wrought and excited 
in us by the Ray, Ohh, whereby with godly 

| ſerve God acceptably according 
to his will revealed ia his word : by faith embrac- 
ing his promiſes, and- in obedience performing 
his commands to his glory, the edification of 
others, and our own eternal ſalvation. And it 
comprehends both inward and outward worſhip. 


2, External worſhip is a ſacred action of a pious 


ſoul, wrought and excited by the Holy Ghoſt, 


whereby with all reverence we ſerve God both in 


words and deeds, according to his revealed will ; 
in partaking of his ſacraments, attending on his 
ordinances, and performing thoſe holy duties he 
has required from us, to his glory, the edification 
of others, and our own ſalvation. This worſhip 
tho? external, is nevertheleſs ſpiritual : for it 
"roceeds from the ſpitit of God, exciting our 
11 7 to the performance of it, and is directed 
by a ſpiritual rule to a ſpiritual end. „„ 
3. The parts of this external worſhip are di- 
vers, whereof the molt principal arc the celebra- 
| | _ 
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tion of the ſacraments, ſolemn prayer, and folemn 
praiſe and thankſgiving. But beſides theſe there 
are many other things which belong to the ſervice 
of God, as many as there are duties of religion 
and piety ; ſuch area free, open and undaunted 
profeſſion of the truth, a religious vowing to God. 
Things that are lawful and in our power, an in- 
voking of the teſtimony: of God to the truth of 
what we aſſert, or to the faithful diſcharge of what 
we promife, when we are duly called to do it by 
law fal authority, a diligent reading of, the word 
of God, and a conſtant and reverent attendance 
on it when it is read and preached ; faſting, and 
divers other duties: ſome of which belong to the 
proper worſhip of God, as parts of it, others as 
means and helps to it. . 55 
4. Tho! God eſpecially delights in the acts of” 
internal worſhip, fuch are faith, hope, charity, 
reverence, patience, and. a cheerful willingnefs to 
rform allthe duties of obedience, without whick 
all other acts of worſhip are dead and unſavory; 
yet this internal worſhip alone fuffices not, with- 
out the performance of thoſe erz of external 
worſhip, which, may, te the glory of God, and 
the good examples of others, expreſs the devout” 
diſpoſitions of our ſouls.. For (1.) God has no 
Teſs ſtrictly enjoined his external worſhip, than he 
hath his internal. (2.) God ſeverely threatens and 
puniſhes ſuch as give external worſhip unto any 
other, but himſelf, And we find in 2 Kings 29, 
that God makes a punctual computation of ol | 
who had not alienated their bodily worſhip to the 
ſervice of an idol; and therefore may conclude, 
that he reſpeQs' and accepts thoſe, who in faith. 
and ſincerity tender it to himſelf, (g.) God has 
created the whole man, both ſoul and body. for 
himſelf, and ſuſtains both in their being, and. 
therefore expects homage and ſervice from both: 
from the ſoul, as the chief ſcat of worſhip ; from 
the body, as the beſt teſtimony of it. (4.) Not only 
dur ſouls, but our bodies tvo are redeemed by 
Chriſt ;. 
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| Chriſt 3 therefore both ſhould be employed 


in his worſhip and ſervice : yea, our bodies are 
ſaid to be temples of the Holy Ghoſt; and where 
ſhould God be worſhipped, or that -worſhip ap- 
pear, but in his temple P /5.) The body is to par- 
take of the bleſſings of obedience ; therefore it is 


| but reafonable, it ſhould partake of the ſervice of 


5. All that outward reverence which we ſhew 


in worſhip, muſt be eſtimated according to the 


cuſtoms of places; ſo that what they uſeas a ſign 
and expreſſiom of honour to their ſuperiors, (ſuch 
as uncovering the head, bowing the body, and an 
humble ſubmiſſion and ſettled compoſure) ought 
much more to be uſed in the preſence of the great 
God: not that they are eſſential parts of worſhip, 
but teſtimonies of it. | 
9. We ought not to uſe any other external wore 
ſhip, than what God himſelf has appointed in his 
holy word. The ſcripture has ſet our bounds for 
worſhip, to which we muſt not add, and from 
which we ought not to diminiſh, But if any 


thing be impoſed on us, not as a part of worſhip, 


but as a circumſtance and modification of worſhip 
we ought to ſubmit to it—if the things fo impoſed, 
be in themſelves lawful and honeſt : which they 
are, if not condemned by ſcriptu:e—if they tend 
to order and decency in the church—if impoſed 
by command of a lawful power—if they are ſuch 
as neither for their levity or number, diſtract the 
ſeriouſneſs and devotion of our ſpiritual worſhip. 

Sins ForsiD.,—Contempt of the worſhip of 
God, (of which already in the character of profane 


| perſons and ſuperitition in performing it. Super- 
ſtition is a needleſs and erroneous fear in matters 


of religion; and is either negative, which conſiſts 
in making the not-doing of that, which is lawful 
and harmleſs, a matter of conſcience and religion; 
or poſitive, which is a reſtleſs fear of the mind, 
putting men upon acts of religion, which are not 
due, or not convenient: and expreſſes itſelf either 
by giving divine honours to that which is not god, 

Or 
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or. worſhipping the true God by an image, which 
3s idolatry ; or ſecondly, by performing needleſs 


and ſuperfluous ſervices to the true God, Which 
is will-worſhip. And that is nothing elſe, but the 

inventing andaſcribing any other worſhip to God, 
belides what he has commanded and inſtituted, 
To uſe traditionary charms and incantations, or 


any vain obſervances, to free us from pains and 


diſeaſes, or other troubles that moleſt us, falls un- 
der this head of ſuperſtition.  _ | 5 

Tug SANCT1ON of this precept contains a gra- 
cious promiſe of mercy tp the careful and con- 


' {cientious obſervers of it, and a ſevere and fearful 


threatning againſt all who ſtall preſume to violate 


it. — In the threatening we have theſe things con- 
 fiderable. 1 | 


"iſt, Who is it that denounces it: I the Lord thy 
God, &c. Which words containin them a deſcrip- 
tion of God. Firſt, by his relation to us, thy 
God. Secondly, by the mightineſs of his power; 
for the words may be rendered, I the Lord thy 
God am ſtrong and jealous; ſtrong, and therefore 
able, jealous and therefore will revenge diſho- 
nour done him by idolatry, which is ſpiritual adul- 
tery, and frequently ſet forth under that name in 
ſcripture. The cauſe and original of jealouſy is 


love, and the effect of it is revenge. Now this 
jealouſy is aſcribed to God, only by way of ac- 


commodation and ſimilitude, ſpeaking after the 
manner of men; ſo that there is not idem affeftus, 
the ſame inward affection, but idem effeftus, the 


| fame outward effect. And the reaſon why God 


calls himſelf here ajealous God, you will find in 
theſe following particulars. (1.) jealouſy is dif- 
truſtful and ſuſpicious ; and God, {though in pro- 
priety of ſpeech he can doubt and fear nothing,) 


is pleaſed to expreſs his jealouſy by ſuch ſpeeches, 


as intimate diſtruſt and diffidence, (2. It is ſearch- 
ing and inquiſitive, and of all fins there is none 
that God more jealouſly obſerves than that of ido- 
latry ; for this is the violation of that marriage 

1 | faith 


wrath, and indignation a 


4 us ) 
Faith, which. we have plighted to him, (2.) It is 
angry, and revengeful, and God is pleafed to ſtile 
himſelf a jealous God, to expreſs: the heat of his 
gaĩnſt ſinners, Deut. xxix. 
20. Zeph. i. 18. — 1 9 2 
2d. What it is that is denounced: To viſit the 


iniquities of the fathers upon the children. In 


the general, God is ſaid to viſit, when after a long 
ſpace of time, in which he ſeemed to have for- 
gotten or taken no notice of men, he declares by 
Fis providence that he has ſtill obſerved their ways 
and doings, And this word may be'taken either 
cies and ſalvation on his people, be is ſaid to viſit 


them. So Exod. iii. 26. Luke i. 68. or in an evil 


part, as here when God rewards thoſe ſins, at 


' which he ſeemed to connive with deſerving pu- 


niſhment. Nov if it be the uſual method of divine 
. providence, to viſit the miquity of the fathers on 
the children, what great reaſon have parents to 


beware, that they do not lay a ſtock of plagues 


and curſes for their poſterity ; and what great rea- 
fon have they to render thanks and praiſe to God, 
who are born of holy and pious-parents, ſuch as 
treaſure up not wrath for them, but prayers. - 
gd. The perſons againſt whom this threatning 
is denounced : thoſe that hate him. And by the 
context, they are ſuch, as contemning the only 
true God, proſtitute themſelves to idols; but who 
they are, is more fully explained in the antitheſis 
ſubjoined, keeping mercy for thouſands of thoſe 
that love me and keep my commandments ;' for if 
thoſe that keep God's commandments, are lovers of 
him, (which Enriſt affirms, John xiv. 24.) It fol- 
lows that thoſe who tranſgreſs his commandments 
are haters of Gd. EE H „ 
4th. The duration of that vengeance, it ſhall 


be to the third and fourth generation on their 


poſterity; but on themſelves, eternally, And yet 


even in this threatning there is mercy contained; 


for it is a mercy, that fuch a wicked race are not, 
| bh ; | cout 
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cut off and caſt out of his fight and grace for 
ever. And in this, mercy glorifies itſelf agyindt 
judgment, in that he ſhews mercy unto thou 

but viſits iniquity only to the third and fourth 


ands, 


1 


III. Thou Wr take d ie of the 


Lord thy God in vain, &c. 


The external worſhip of God conſiſts of three 
parts, proſtitution of the body, (already treated of) 
profeſlion of the mouth, required in this command, 


and the obſervation of prefixed time which falls 


under the fourth command. In this prohibition | 


two things are to be enquired into: 


J. What is meant by the name of God. | And 


this has ſundry exceptions in the ſcripture. (19 

Sometimes it is taken for the nature being of 
the Deity himſelf, Pſalm xx. t. - cx xx. 3. cxv. i. 
Luke xx1v. 47. John i. 12. (2.) Sometimes the 
name of God is taken for the whole ſyſtem of 


divine and heavenly dottrine revealed in the ſcrip- 


tures. Thus Pſalm xxii. 22, I will declare thy name 


unto my brethren which the Apoſtle cites, as ſpo- 


ken in the perſon of Chriſt, Heb. ii. and the mean- 


ing is, that Chriſt ſhould declare to the world a 
true ſpiritual doctrine and way of worſhip, and 
teach them a religion, which ſhould perfect their 


- reaſon and ſave their ſouls, See John xvii. 6. 26. 
Micah iv. 5. (g) The name of God is taken for 


that whereby God is called, and by which his 
nature and perfections are made known to men. 
Now theſe names of God are either his titles or 


his attributes. His titles are his name; and they 


are ſome of them abſolute; ſuch are thoſe: glo- 
rious titles, Jan, Jerovan, Gon, I AM, which 
are altogether incomprehenſible and ſtupendous ; 


others are relative, reſpecting us; fo his name of 


Creator denotes his power in giving being to all 
things; Lord and King ſignify his dominion. and 
5 | n authority 


625 


authority in diſpoſing and governing all that he 


has made; Father, his care and goodneſs in p'o- 


viding for us his offspring ; Redeemer, his mercy 
in delivering us from temporal evils and cala- 
mities, but e n from eternal death, and de- 
ſtruction. His attributes alſo are his name: ſome 
of which are incommunicable, as his eternity, im- 
mortality, immutability, ſimplicity, &c. others are 
communicable, as his mercy, goodneſs, holineſs, 
and truth, &c. for ſome rays of them may be 
found in the creatures: but God is only merciful, 
good, &c. originally, infinitely unchangeably, fim- 
Ply, and in the abſtract. And the name of God in 
the text is to be underſtood concerning his titles 
and attributes, neither of which muſt be taken in 


— 


vain. 


II. What is it to take the name of God in vain. 


Io take the name of God is to make uſe of it, either 


diſcourſes. And we take his name in vain, 
(..) When we ule it without propounding to 


as the object of our thought, or the ſubje& of our 


ourſelves a due end, or without due conſidera- 


tion and reverence, or in an undue and unlawful 


action. Firſt, without e to our- 


ſelves. a due end. If the end be vain, the action 


muſt be ſo too, and there are but two ends that can 


juſtify the uſe of any of God's names, either his 
titles or attributes; and they are---the glory of 
God, the edification of ourſelves and others. His 
name ſhould never be uttered, but where the ſub- 
ject of our diſcourſe is ſerious and weighty. 
Secondly, without due conſideration and reverence. 
Whenſoever we make mention of him, we ought. 
ſeriouſly to ponder his infinite greatneſs and glory, 
and to bow our hearts in the deepeſt proteſtation 
before that name to which all the' powers in 
heaven and earth bow down with moiſt humble 
veneration. But is it poſſible for thoſe who ſpeak . 


of God promiſcuoufly and at random, to utter his 


name with reverence, when all the reſt of their 
th Ce dilcourle. 
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diſcourſe is nothing but froth and levity? Nay, 
if they be reproved for it, will they nor alledge 
that for their excuſe, which is their very ſin, that 
they did not conſider it? The tongue of man is 
called his glory, Pſalm lvii. 8. and ſhall che glory 
af man be the diſhonour of God ? Shall that which 
Was created to be a principal inſtrument of mag- 
nifying God's name, run it over without affec- 
tion or reverence? The things which we moſt deſ- 
piſe we uſe by by-words, and lay no great ſenſe 
nor ſtreſs upon them. And where we ſpeak of. 
God without due conliideration and reverence, we 
do but make him a by- word; which is the higheſt. 
contempt and indignity that can be caſt upon him. 
-- Thirdly, in an undue and unlawful action, eſpe- 
cially when it is brought to confirm a faiſchood, 
either in perjury or hereſy.. And it is obſeryable, 
that the fame word here rendered vain, ſignifies allo: 
. falſe and deceitful: and What greater ſin can there 
be than to bring God to be a witneſs to eur lie 
(. a2.) We take the name of God in vain in our 
duty and holy performances, —---Fixſt, when we. 
alk thofe things of God, which-are.unlawful or un- 
Warrantable; as when we pray on behalf of our 
laſts, or out of envy or malice. Such prayers are 
Vain, fon either they ſhall not) be granted, or if they 
be, it will be in wrath. Secondly, when we perform 
holy duties {lightly and without affeRion, . There- 
fore all hypocritical ſervices, all battologies, and 
heartleſs ingeminations are vain, and God's name is 
not ſanctified but abuſed in them; for whatſoever _ 
we do in ſuch a manner, as we may be certain God 
will not accept, is done in vain: now God will ac- 
cept of no performance which is not accompanied 
with the heart, and filled with moſt devout affec- 
tions; and therefore they are performed in vain, 
and to no other effect but to increaſe our guilt and 
condemnation, Such invecations are but ſcoffings 
5 (3.) The 


j* 


be falſe-ſwearers. 


"thoſe reaſonable exceptions, of 
and can lawfully endeavour. 


| (- 29. 
- {3.\ The name of God is profaned by unlawful 


-Qaths and Execrations.———Oaths arc 74 
and promiſſory.—— To make an Oath lawful, 


it muſt be taken in truth, in judgment, and. in 
righteouſneſs, ——— Firſt, a warrantableOath muſt 
be accompanied with truth. We muſt take care 


that hat we depoſe to be true, and muſt be fully cer- 
tain that the thing is as we atteſt it; ſor a man 


may be guilty of perjury in ſwearing that which is, 
true, if he believe it otherwiſe, or be doubtful.of 
it: therefore we ſhould look that our words agree 
with our mind, otherwiſe we ſhall be forfworn-- 
that the things agree with our words, or we ſhall 
$.—Secondly, it mult be taken 
in judgment, diſcreetly and deliberately, adviſing 
and pondering with ourſelves, before we ſwear. 
We muſt conhder both the matter, whether that be 


right and good, and the ends, whether they are duly. 


propounded by us; and there are but two ends. 
that can warrant an oath, the benefit of ourſelyes 
or others, and the glory of God. ———Thirdly, 
it muſt be taken in righteòuſneſs. We mult not bind” 
ourſelves by oath or vow to do things impoſſible 
or ſinful, The matter of a jult oath ought to be 
poſſible, lawful, and honeſt, We ſhould in alt 
our promiſſory oaths caution and limit them witty 
as far as we know, 


- Falſehood and raſhneſs make an oath unlawful, 
An oath is a facred thing, and part of divine wor- 
ſhip; therefore thoſe that fwear by any created 
being, (as by their faith, truth, &c.)] are guilty 
not only of vain ſwearing, but of idolatry too. 
And it is perjury to violate an oath conceived by 


creatures, becaufe of the near relation that all 


creatures have to God their Creator, Matt. xxiii. 
22, Whoſoever ſwears. by any creature, does 
virtually fwear by the Almighty Creator of it, All 
vehement aſſervations have in them ſomewhat of 
the nature, and are dangerous beginnings of oaths ; 
and thoſe who ä themſelves to them, will 

| . * 
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L in lime think them not forcible enough to con- 

13 firm their ſpeeches, and fo be brought to atteſt 

| chem by oaths. Speak truth fimply and nakedly, 

| | without making any thing the pawn and pledge 

1 of it. Allow not yourſelf any form of affervation, 

| but let your yea, be yea, and your nay, nay.— 
There are ſeveral other violations of this com- 
mand; as blaſphemy, raſh vows, unneceſſary 
lots, &c. MT 8 — BE Mets TYLgy ee 

The great poſitive duty required in this com- 
mand, is the reverencing and ſanctifying the name 
of God, whenſoever we make mention of him, or 
of any thing that relates to him: and afferting. 
and vindicating to the utmoſt of our power his 

name, whenever we hear it diſhonoured, We are 
faid to ſanRify and glorify God, when in our moſt 

. reverend thoughts we obſerve and admire his 
Holineſs and the bright connections of his attri- 
butes; and when we endeavour by all holy ways 
to declare them to others, that they may obſerve 
and admire them with us, and give to God, that 
holy veneration, which is due to him. The beſt 

| way and means to ſanctify the name of God, is by 
enlarging his kingdom, and bringing in many to- 
ftubmit to his ſceptre and government. 


Iv. Remember the Sabbath-Day to keep 
15 it holy, &c. | FP” 


In theſe words we have a command, and: the en- 
ERC Oo onto: | 
1. The command is to ſanctify the ſabbath. And 
this is obſervable, that whereas all the reſt are 
f.nply either 1 or negative, this is both. 
Remember to keep it holy; and in it thou ſhalt 
not do any work. As if God took anefpecial care 
to fence us in, on all ſides, to the abſervation of 
this precepft. „ 85 . 
The word ſabbath- ſignifies reft, and ceſſation 
from labour, and from the flayery and drudeery 
; | ; 0 


"= 


of fin. ; And of this ſpiritual ſabbath, the temporal 
one is a ſign and type. Sabbath is uſed alſo to ſig- 
nify the eternal reſt of the bleſſed in heaven. 
45 The ſabbath- was inſtituted immediately after 
the creation, Gen, ii. 2, 3. ſo that it is but one 
day younger than man, ordained. for him in the: 
ſtate of innocence, that his faculties being then 
holy and excellent, he might employ them eſpe- 
cially on that day, in the ſingular and moſt ſpiri- 
tual worſhip of God his Creator. This command: 
is partly moral, in that it requires a due portion of 
dur time to be dedicated to the ſervice and wor- 
ſhip of God; and partly poſitive, in that it pre- 
fcribes the ſeventh day for that efpecial ſervice, 
which the light and law of nature did not prefix: 
for if we lay aſide the poſitive command of God, 
there is no ene day in itſelf, better than another, 
and therefore there is a memento prefixed. to the- 
command, (Remember that thou keep holy the: 
fabbath-day,) which is aot added to any other 
precept ; intimating to us, that the obſervation of 
a ſpecial day is not a diate ef nature, but only 
an impoſition of God, which he requires us to 
remember and bear in mind. As the firſt inſtitu- 
tion of the ſabbath was by divine authority; o- 
likewiſe is the change of it. For as God reſted: 
from his works on the laſt. day of the week, ſo: 
Chriſt reſted from all his labours, ſorrews, and. 
affliction on this day, in which he fully completed 
the work of our redemption, and manifeſted. it to: 
be perfected by his returreftion from the dead. 
Chriſt ſanctified this day by his reſurrection; and. 
the Apoſtles confirmed the obſervation of it, both 
by their writings and uniform practice, Acts xx. "= 
Upon the firft day of the week, when the diſciples: 
came together to break bread, Paul preached unte 
them, which plainly declares, that the ſolemn 
meetings and aſſemblies of chriſtians, were then. 
on this day; the Jewiſh ſabbath beginning to- 
wear out; and the Chriſtian ſabbath, or the Lord's. 
day, coming into its place and: ſtead. Again, 
33 . | | the 
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the pubic collections for the poorer ſaints were 
ordained by the Apoſtle to be made on this day, 
1 Cor. xvi. 1, 2. And why? but becauſe the 


aſſemblies of chriſtians where held on this day, 


and ſo gave a better convenicncy to gather their 
charity than at any other time. Again, this day 


is called the Lord's-day, Rev. i. 10. Now put 


the force of theſe ſcriptures together, and they will. 


amount to the proof of the inſtitution of this firſt 
day ſabbath. Another argument to prove this 


change, is the conſtant and uninterrupted practice 

of the church in all ages, from the time of man's 
n and reſurrection of 

Chriſt, to the preſent time. The practice of the 


redemption by the 


Apoſtles has been already declared; and for the 
practice of the primitive church immediately after 
the Apoſtles, all eceleſiaſtical hiſtories teflify, that 
the ſolemn aſſemblies of chriſtians were held on 
this day. If to this we add the great bleſſing that 
God has poured out upon his people, in the plen- 

tiful effuſion of his grace and ſpirit. on them in 
his holy ordinances celebrated on this day, it will 
be paſt all queſtion, that this is the day which the 


Lord has made for himſelf, and therefore let us be 


glad and rejoice therein. 


Concerning the SanQification of the Sabbath. 


1 This command ſpeaks ofa two · fold ſa nctifi cation 
of this day. The one which it hath already received 


from God; the other which it ought to receive 


from man. And the former is given as a reaſon 
of, and motive to the latter. -God has ſanctified 
the ſabbath-day, by conſecrating and ſetting it 
apart for his worſhip and ſervice, and he alſo ſanc- 


tied it in an effective ſenſe, as he has a pointed 


it to be the day whereon he does eſpecially bleſs 


and ſanRify us; yea, and poſlibly he makes 


the means of our fanctification to be more 
effectual on this day, than when they are 
diſpenſed on any other common days. God 15 

TN then 
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then eſpecially give out plentiful effuſions of his 
ſpirit, fills his ordinances with his grace and pre- 
fence; and we may with a more confident faith ex- 
pr a greater portion of ſpiritual bleſſings from 
im, when both the ordinances and the day are 
his, than when, though the ordinances be his, yet 
the day is ours. As God fanftified the ſabbath, 
ſo man is commanded to ſanctify it alſo. Now we 
are to ſanctify it by devotion, obſerving it holy to 
the Lord, ſequeſtering ourſelves from common 
affairs to thole ſpiritual exerciſes, Which he has 
required us to be converſant about on that day. 
The ſanEifying the ſabbath conſiſts partly in ab- » 
ſtaining from thoſe things, whereby it would be x 
profaned, and partly in the performance of thoſe 
things which are required of us, and tend to pro- 7 
mote the ſanity and holineſs of it. In order to 
our due ſanctifying of the ſabbath, we ought to ab- 
' ſtair from the common and fervile works of our 
calling. In it thou ſhalt not do any work. But 
the feventh day is the ſabbath of the Lord. That 
exceptive particle, But, intimates to us, that none 
of that work which is lawful to be done on ordi- 
nary days, ought to be performed by us on the 
0 fabbath. Now this prohibition of working on the 
fabbath, is ſtrongly enforced by the conceſſion of 
_ lix days for our ordinary labour. A conceſſion it 
may be called, conſidering the indulgence granted 
to us; but yet it is not merely a conceſſion, but a 
command too: fix days ſhalt thou labour, Theſe 
words are preceptive, requiring us diligently to 
attend that vocation and ſtate of life, in which 
divine providence as ſent us, and to perferm the 
offices of it with care and conſcience:. for it is not 
faid, thou mayeſt labour, but thou fhalt Jabour. 
So that all idleneſs and ſſoth is expreſsly forbid by 
this command. But this precept is not to be un- 
derſtood abſolutely and unlimitedly, but with a 
zuſt reſtraint and exception; that is, thou ſhalt 
labour fix days ordinarily ; unleſs any of them be 
| let apart either by thy own private devotion, or 


by 


* 
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by public authority, for the immediate worſhip 
and ſervice of God. And that this is of neceſſity 
to be | underſtood appears, if we conſider how 
many days in the week God himſelf did dedicate. 
in thoſe feaſts which he commanded. the Jews 
ſtrictly to obſerve, notwithitanding that they were 
enjoined fix days labour: as every New * 
the Paſſover, Pentecoſt, the Feaſt of Atonement, 
and of Tabernacles. And not only did they ac- 
count themſelves obliged to keep theſe days holy, 


which were enjoined by the divine command, but 


thoſe alſo appointed by human authority: as the 
. feaſt of the Purim, Eſther ix. 21. and the feaſt-of 
the dedication of the Temple, Ezra vi. 16. which, 
though, but of human inſtitution, Chriſt was 
1 honour with his preſence, Joel x. 22. 
Zeſides, we read frequently of faſts, both perſonal 
and national, appointed on ſome emergent occa- 
ſions. And the like to theſe, without doubt, 
either our own private devotion, or the public 
authority of the nation, may in the like circum- 
ſtances impoſe on us, without violating this com- 
mand of ſix days labour. But though this ſix 
days labour was not ſo ſtrictly required as not 
ſometimes to admit the intervention of a holy reſt; 
yet the ſeventh day's reſt, was ſo exactly to be 
obſerved, as not to admit any bodily labour, or 
ſecular employment. And we find this command 
ſtrictly enforced by the double ſanction of a pro- 
miſe and threatening, Jer. xvii bb 
Notwithſtanding this reſt and ceſſation from la- 
bour, that is required on the Lord's-day, yet there 
are three ſorts of works that may and ought to be 
9 on it, how great ſoever our bodily la- 
our may be in doing them. And they are, 
(1.) Works of piety, which are indeed the 
proper works of the day. . EO 
(2.) Works of neceflity, and of great conve- 


” 


nience, And we findour Saviour defending his 
diſciples againſt the-exceptions of the phariſees, 
for plucking the ears of corn, rubbing them in 

k ; I ab ae their 


| 353 ) | | 
their hands, and eating them on the ſabbath, 
Matt. xii. i, &c. Only take this caution, - that 
: 79 neglect not the doing of theſe things till the 
Lord's-day, which might be well done before, and 
then plead neceſſity or convenience for it. 
_  (9.) Works of charity and mercy. This day is 
inſtituted for a memorial of God's great merc 
towards us; and therefore in it we are obliged to 
- ſhew charity and mercy : charity towards men, 
and mercy to the very beaſts. themſelves, Matt. 
Xli. ii... 1 * © 5 
The ſanQification of the ſabbath does eſpecially 
conſiſt in a diligent and conſcientious attendance 
on all the ordinances of God, and the duties of 
| his worſhip both in public, and in private with 
eur families, and in ſecret by ourſelves, 1 ha 
2. The enforcement of this command is more 
particular, and with greater care and inſtance, 
than we find in- any other command; for God- 
- has here condeſcended to uſe three cogent argu- 
ments to preſs the obſervation of this law upon 
us. (1,) The firſt is taken from his own example, 
whom certainly it 1s our glory, as well as our du- 
ty, to imitate in all things, in which he has pro- 
pounded himſelf to be our pattern. The Lord 
reſted the ſeventh day, and therefore reſt ye alſo. 
2.) The ſecond, from that bountiful and liberal 
5 portion of time, that he has allowed us for 
the affairs and bufineſs of this preſent life, fix days 
ſhalt thou labour and do all thy work; and there- 
Fore it is but fit and equitable, that the ſeventh 
ſhould be given to God, who has ſo freely given 
the reſt to thee. (g.) The third, from the dedi- 
cation of this day to his own immediate worſhip 
and ſervice: the Lord bleſſed the ſabbath-day, and 
hallowed it. So that it is no leſs a &n than ſacri- 
lege, to purloin any part of that time which God 
has thus conſecrated to himſelf, and to employ it 
about their ſinful or ſecular actions. VER 
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V. Honour 


n 9" ae 
V. Honour thy Father and Mother, &c: 


Me may obſerve, that God firſt preſcribes what 
Concerns himſelf, and then what concerns us, 
which teaches us; 2 „ 1 
I. That in all our actions whether civil or ſa- 
cred, God ought principally to be regarded; his 
glory ought to be our higheſt aim and end. This 
we are to ſeek in the arkt place; and for the lake 
and intereſt of this, to promote the good and be- 
nefit of men. „ | 


_ * 


II. It teaches us to obferve our due diſtance 
from God. He challenges all poſſible reverence 
from us; infomuch that he will not permit ſo 
great a diſparagement to his honour, as to have 
his concerns intermingled with ours, no, not in 
the ſame table, 1 5 : 
Men may be conſidered either as under ſome 
eculiar differences, or elſe in their common na- 
ture. The duties that belong unto them under 
the firft acceptation, as they are differenced into 
ſuperiors Ky inferiors (Which are correlatives) are 
preſcribed in this command. There are other du- 
ties which appertain univerſally to- all, whether 
. they be ſuperiors, or inferiors, or equal among 
themſelves; and theſe are contained in the five / 
following precepts, all which do reſpect our neigh- 
bour, either in his perſon, or in his exterior gifts 
of wealth or good name.---His perſon is to be con- 
ſidered either naturally as he is this individual 
man, and ſo the ſixth command . for his 
ſecurity, or nuptially as he is the ſtate of marriage; 
and ſo care is taken of him in the ſeventh.---If we 
| _ _ conſider him in his external gifts, ſo his eſtate and 
ſubſtance is ſecured by the eighth commandment, 
| his reputation and good name by the ninth---And 
has a 8 fence ſet about him, and alſo about the 
other laws, that neither of them be violated; God 
has not only prohibited the outward acts of groſs 
and flagitious crimes, but the inward and lurking 
| : DTT mot ions 
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motions to evil in our thoughts and affections, 
and this in the tenth commandment.——[In the . 
due performance of all theſe, confiſt the obſer- 
vance of that ſecond great command, Thou. ſhalt 
love thy neighbour as thyſelf, Matt. xxii. 99. 
Me may obſerve here a ray of God's infinite 
wiſdom in the order and method of this com- 
mandment; for after he had preſcribed laws for 
his owrr honour, his next care is for the honour 
of our parents, becaufe they are next under him 
the authors and original of our lives and beings. 
his command is very large and comprehenſive, 
extending itſelf to all that are our ſuperiors,---Go. 
vernors and magiſtrates are to be accounted and 
reverenced by us as fathers. Indeed they are 
Patries Patriæ, for all government was at firit do- 
meſtic and paternal, and magiſtrates fucceeding _ 
in the place and office of parents are now the pub- 
lic fathers, having the tame power devolved on 


them, which formerly reſided in the fathers of 


families. Hence we read that common and ſuc- 
ceſlive name of the Philiſtines, Abimeleck, which 
non, the King my Father. he maſter 
of a private family is a father, not only with re- 
ſpect to his children, but to his ſervants. And 


therefore, 2 Kings v. 13. we find that Naaman is 


called father by his ſervants.— A teacher in 
any art, ſcience or invention, is called a father, 
Gen. iv. 20, 21,———A ſuperior in wiſdom and 
counſel is called a father. So in Joſeph's ſpecch, 
Gen. xlv. 8. God hath made me a father to PH. 
- y0ah.———— The miniſters of the goſpel have like- 
wiſe the title of fathers conferred on them. Thus 
St. Paul tells the Church, 2 Cor. iv. 15. that he 
was their father, having begotten them through 
the gofpel---Superiors in any gift of divine pro- 
vidence, whether of riches or of age, or of know- 
ledge ; and the like, are to be reverenced and ho- 
noured by us as fathers, 1 Tim. v. 1, 2. So that 
this word, father is very copious, and takes in 
| 7 3 i many 
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many nenen ſtates of men, both in the f- 


mily, and in the Church, and Common-wealth, 


Firſt, in the Family „ 
I. Duties of Huſband and Wife, —_ 


We | 


Common duties to be performed by both mu- 


tually are, fervent prayers to God ſeverally and 


together, for his bleſſings and graces upon them, 


and for wiſdom to demean themſelves towards 
each other aright. Conjugal love.. 


Faithfulneſs to the bed. Communion of 
| themſelves, of their eſtates, and habitations, , 
Mutual bearing one another's weakneſs, 


* 


with prudent and pious endeavours to heal and 
remove them. The nurture and education 


of children. The government of their fa- 


mily, for whom they are to provide not only what 


is requiſite for their corporal good, but much 
more for their ſpiritual; and therefore they ought 


to obſerve conſtant family duties, and chooſe 


Honeſt and religious ſervants, and as far as 
in them lies, keep out the infection of evil com- 


pany from entering within their doors, 
Huſband's Duties. | 


'(1.) Conjugal love. A wife is to be loved 


above parents, or children. A man. ſhould love. 


his wife as his awn body, as himſelf, Eph, v. He 
muſt be as careful and tender of her good, as of 
his own, and reſent. an injury done to her, as 
much as if it were done to himſelf. By marriage 
two are ſaid to be made one fleſh, and no man yet 


ever hated his own fleſh, Eph. v. All violence 


and outrage againſt a wife is as unnatural, as it 
would be for a man to beat and wound. himſelf, 
ver. 25, Huſbands love your wives, even as Chriſt . 


alſo loved the church, and gave himſelf for it, 


Chriſt loved the church, his ſpouſe, though there 
were many blemiſhes and imperfections in her, 
and ſo as to leave his father, and cleave to his 
wife ; he loved her better than his own life, and 
ſhed his moſt precious blood for her, and rather 
than the wrath of God ſhould fall on his beloved 
i:ouic, he ihruts himſelf between and receives 


thoſe 


FW) | 1 
thoſe heavy blows on his own perſon: ſo fincerss 
_ Ty ought men to love their wives. 
(2.) Provident care for her. He ought (ſays the 
Apoſtle) to nouriſh and cheriſh her, as Chriſt doth 
"me churchs?* 24-5 1 
(3.) Protection from wrongs and injuſtice. 
(4-) Inſtruction and direction. The huſband is 
the head of the wife even as Chriſt is the head 
of the church, Eph. v. Therefore as all direction 
and conſolation is derived from Chriſt, ſo ſhould 
the huſband derive down and communicate knows - 
ledge, and comfort, and guidance to the wife. 
And St. Peter requires of huſbands to dwell with: 
their wives according to knowledge, to be able 
to adviſe and inform them in all emergent caſes, 
eſpecially concerning God and their ſouls. But 


if the wife be endued with a greater meaſure of 


prudence and ſolid knowledge than the huſband, 
it is then his part to hearken to her advice, and to 
Hep not indeed to the authority of the countel- 
lor, as ſhe is bound to do, but to the authority 
of the counſel. And this ſhe ought to tender him 
with all reſpe& and ſubmiſſion, not having power 
to enjoin, but only with modeſty propounding it, 
and with meekneſs perſuading him tq embrace it. 
1.855.) Tenderneſs and mildneſs towards her, not 
cauſeleſsly grieving her, either by {peeches or 
agony. =; lc 333 
(6.) Giving her due reſpe& and honour. Think 
honourably of her, as the perſon God ſaw fitteſt 
for you, and be not tempted, ſo much as in thought, 
to believe, that any other could have been ſo pro- 
per or beneficial to you. Speak honourably 
of her, not divulging any of her failings or im- 
perfections, but giving her the due praiſe of thoſe 
virtues and graces that are in her. Treat 
her honourably, neither making thyſelf a ſervant 
to her humor, nor mak ing her a ſlave to thine; 
but uſe her as thy boſom- friend, and in every thing, 
but authority, equal to thyſelt. I 
| | D 2 I.) A prudent: 
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7. A prudent maintaining and managing his 
authority. His authority over heris God's, who 
has entruſted him with it; therefore it is not baſe- 
ly to be betrayed, nor to be maintained with a ri- 

gour and tyrannical violence: but the moſt effec- 
tual way of keeping it up, is by prudence and 
| | gravity, ſoberneſs and piety, and a ſtayed, exem- 
3 plary and ftrit life. This will cauſe a reverent 
eſteem inthe wife, and in the whole family. And 
1 it is a Hard matter for a man to bg reverenced by 
others who does not firſt reverence himſelf, 
Wife's Duties.———(1,) Subjection and obe- 
dience, which is required from them as abſolutely 
as unto Chriſt himſelf, Eph. v. 22—2g. and the 
Tee, 2 Cor. Ni. g. 8,9. 1 Tim. ii. 12, 13, 14. This 
| duty is frequently expreſſed, 'Submit yourſelves, ; 
. and the manner of performing it, Be ſubject as to 
the Lord; fubmit in the Lord; which phraſe 
carries in it three things. Firſt, a motive 
to obedience. It is done tothe Lord. And though 
throu gh the fro ward and peeviſh humours of the 
Huſband, ſhe may have no other encouragement 
to obſerve and obey him; yet to the conſcientious 
wife this will be encouragement enough, that the 
Lord will accept and reward her obedience. Mar- 
riage being a type of our myſtical union to Chriſt, 
he eſpecially is concerned that the duties of that 
relation be performed, ſo as to bear ſome propor- 
tion to that fpiritual myſter y. Secondly, a 
direction how to perform it; it muſt be as to the 
Lord. She muſt obey her huſband not only with 
a deſign of pleaſing him, but the Lord Chriſt. It 
3s not the huſband only that commands, but the 
Lord, and the wife muſt eye his ſovereign autho- 
Tity, through the authority of her huſband : and 
then it will appear, that though there be no neceſ- 
ſity in what he requires, yet there is a neceſſity 
mme ſhould perform what is required. Third- 
Iv, the words import alſo a limitation of her obe- 
'dience. The wife muſt ſubmit and obey, _— 
& 
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"the Lord, and as to the Lord; that is, only in 
lawful things, wherein by her obedience to her 
huſband ſhe may not offend againſt God. Aud 
excepting this, in all other caſes the wife is abſo- 
lutely bound to obey the will and command of her 
huſband to the utmoſt of her power; even though 
he ſhould abuſe his authority, and command 
What is unneceſſary and unfit,- unleſs ſhe can 
meekly perſuade him to revoke his command. 
Nothing can excuſe her obligation to obedience, 
but the unlawfulneſs or impoſſibility of What is 
Senjoin ed. FO p48 = | 
(2.) Reſpect and reverence, Eph. v. g3. cheriſh-- 
ing a higheſteem of him, if not for his gifts and: 
' graces, yet at leaſt, as her lord and head; ſupe- 
perior to her by God's: appointment; looking. 
upon him as the perſon whom God has particular- 
ly choſen for her, as the fitteſt to be her head and 
guide, having a care to pleaſe him, endeavouring 
to conform herſelf to his inclination; having a 
joy in pleaſing, and a grief in offending him, re- 
joicing when he rejoices, being ſad when he 
| mourns. VF: | 
© (g) Helpfulneſs To his ſoul, - in-further- 
Ing his graces and wiſely e e ad ma- 
niſhing him to his duty, at leaſt by a holy and 
blameleſs converſation.— To his body, by cheriſn- 
ing and tendering of it.— To his goed name, by- 
endeavouring to augment and preſerve it, report- 
ing well of him, and ſilencing and cynvineing, 
any ſcandalous rumours concerning him To his 
eſtate; if ſhe cannot bring in any thing to increaſe 
the ſtock, yet ſheought prudently and frugally to 
manage what her huſband entruſts her with, and 
not to waſte it vainly and profuſely. Ner- ought 
ſhe to aliena: e any thing from her huſband, with- 
out his conſent either expreſsly declared, or upon 
good grounds ſuppoſed to be tacitly granted. 
( 4.) Mode ſty in apparel and behaviour, and be- 
ing adorned with a meek and quiet ſpirit, - | 
II. Duties of parents and children.---Children 
are to honour their parents. 
1. By. reverencing them, having an awful love 
D3 | | and 
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and a fearfulneſb to offend out of the reſpe& they 
bear them. And this reverence is to be expreſſed 


both in ſpeeches and geſtures. Their ſpeeches 
muſt be full of reſpect and honour, giving to them 
the biene titles that their quality and condition 
will admit. They muſt likewiſe be very few, (for 


talkativeneſs is an argument of diſreſpe@) and 


very humble and ſubmiſſi ve. They muſt comport 


themſelves with all lawlineſs and modeſty before 
them, in bowing the body, and ſhewing all other 
external ſigns of reſpe&.——Fhey -muſt not 


upon any pretence of infirmity in them, deſpiſe 


them either in outward behaviour, or ſo much as 
in their hearts; but they are {till to reverence 


them, and to bear with their infirmities, whether 
natural or Viciogs.; and endeavour to hide and 
cover them like Sem and Fapheth and that in 


ſuch a manner as even themſelves might net be- 


hold them. £ b 

(a.) By obedience, active in whatſoever is not 
eontrary to the will and law of God, -paſhve in 
whatſoever they impoſe upon us that is ſo. There- 
fore we are to obey them in whatſoever honeſt 
calling and employment they will fet us, and we 
ought not to enter into wedlock without their 
knowledge, or againſt their conſent; but chil- 
dren have a negative vote, and ought not to be 


Forced againſt their own will and conſent: in un- 


lawful commands, when it is neceſſary to refuſe 
compliance; we ſhould take care to do it in ſuch 
a modeſt and refpe&ful manner, that it may ap- 


Pear it is conſeienee onl . and not ſtubbornneſs 


moves us to it; for children are not by ſuch com- 
mands diſcharged: from obedience, but only di- 
rected to chuſe the paſſive part of it, and to bear 
their wrath and choler; yea, and their puniſhments- 
too, with all patience and ſubmiſſion. . "= 

(3.) By remuneration and retribution, requiting. 
the benefits Wwe have received from them, ſo far 
as we are able, and they need. When they are 
fallen into poverty or decay, or otherwiſe require 
alli ſtance from us, we are obliged liberally, aecord- 
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40 ang to our proportion, to afford it; but we are 
not to aſſiſt them in poverty and lowneſs of eſtate 


only, but in all their Wants of what kind ſoever, 


whether weakneſs and fekneſs of body, decayed- 


neſs of underſtanding, & e. 


them. Though good inſt ructions be ſor the matter 


of it always to be embraced from whomſoever it 


— 


mall proceed; yet when it ſhall come from a pa- 
rent, it obliges us not only beeaufe it l 
becauſe it is authoritative: neither are we only 
to hearken to their counſel, but alſo to pray for 


them, and to imitate their holy examples. And 
therefore it is commended in Solomon, that he 


wWalked in the ſteps Of his father, David. ; 


Parents Duties, -reſpe& either the tem- 
poral or ſpiritual good of their children. As for. 
their temporal _» they owe them protection 
of neceſſaries and conveniences ac- 
eording to the rank and degree, in which the 
divine providence has ſet them. We are to nouriſh. 
Nin them, and to protect them from all- 


and proviſion 


and fu 
incident evils; nor are we to provide for them 
only for the preſent, but according to our ability 


we are to take care for their future ſubſiſtence; 
and if we cannot leave them a patrimony, we are 
to leave them an art or calling, whereby through 
the blefling of God they may procure their own. 
livelihood. And if we muſt: place them out to a. 
vocation, we mult endeavour with all our pru- 
dence to fit it totheir genius and inclination; ſtill. 
remembering, that if we piouſly deſign unto the 
work of the Lord, it ſhould” be thoſe who are 
moſt pregnant, and whom God has endued with 


the greateſt gifts for ſo high a miniſtration. 


In reſpe& of the ſpiritual. good of their chil- 


dren.— They are to preſent them to holy bap- 


tiſm, to inſtruct and admoniſh them, to educate 
them in the fear and knowledge of God, to teach 


(4.) By hearkening to their good inſtructions, 
imitating their godly practices, and praying for- 
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"Hem the fundamental truths-and princĩpbes of the 
cohriſtian religion; and in a manner moſt ſuitable 
to their capacity and diſcretion, and to form 
their wills, while they are flexible, to the love of 
ep; and virtue. This way of inſtruftion 
18; Firſt, by reading to them or cauſing them to- 
read the ſcripture, and pointing out to them 
thoſe obſervables, which are moſt agreeable to 
their age and apprehenſfions.——Secondly,.by ca- 
techiſing and inſtructing them in the grounds and 
principal; doctrines of religion. A continued diſ- 
courſe is not To informing, nor does it faſten and 
rivet inſtruction into young minds ſo well, as 
—— Thirdly, by endeavouring to make them in 
love with duty, offering them rewards and invita- 
tions, and whenever. they do well, encouraging. 
them to goon!. 8 1 
Another duty of parents is to give good exam- 
ples, to ſet before their children the copies and 
f patterns of thoſe virtues which they teach. Even 
aà a heathen ſatyriſt could ſay, maxima debetur Puero 
- Reverentia, We ought to reverence and ſtand in 
awe of children, that they ſee nothing vicious 
or diſhoneſt by us, not ſo much for the ſhame of 
it, as the example. It is the boaſt and glory of 
children to be and do like their parents, and if 
they think it not a part of duty to imitate their 
vices, yet they cannot but conclude themſelves- 
ſecure from reproof. and correction. If 
neither inſtructions, encoutagements, nor good 
examples will prevail, then correction and diſ- 
cipline is neceſſary and becomes a duty. And 
let that firſt be tried in words, not in railing 
and foul language, but in ſober, yet ſharp re- 
proof; but if that fail too, then uſe the rod. 
And let this correction be given in ſuch a manner 
- as may be moſt likely to do good, viz. Timely, 
not ſuffering the child to run on in any. ill till 
it has got a habit, and become hardened by age 
or ſpirit againſt the fear or ſmart of correction; 
and moderately, not exceeding the quality of 
the fault, nor the tenderneſs of the child.“ 
Immoderate 
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Immoderate, ungoverned correction is ſo far 
from profiting children, that it often exaſperates 
them, and makes them the more ſtubborn and 
untractable, or elfe it only diſpirits and ſtupifies 
them; and a ſour, harſh, unkind behaviour will 
alſo produce the latter effe& of diſpiriting them. 
And therefore the Apoſtle has twice cautioned 
Parents againſt. this way of diſcipline, Eph. vi. 
4+ Col. iii. 21. Laſtly, correction muſt not be 
given in anger; if it be, it will looſe its effect 


on the child, who ſhall think it is corrected, not 


becauſe it has done a fault, but becauſe the parent 
is MARE whereas care ſhould be taken to make 
the child as ſenſible of the fault, as of the ſmait. 


After children are grown up, the parent is ſtill 


to watch over them in reſpg@ of their ſquls; to 


obſerve how they practiſe the precepts which 


5 Were given them, and accordingly to em hort, en- 
courage, or reprove as they find occaſion. N 
Another duty of parents is to bleſs their chil- 


dren.—11.] By their prayers. They are 


by daily and earneſt prayer to commend them 


to God's protection and bleſſing, both for their 
Ne and temporal eſtate. (2.) By their piety, 
the 


* | are to be-ſ\uch;perſans themſelves, as that a 
bleſſing may deſcend from them upon their poſte- 
rity, Parents bleſſings have great influence on 


their children, ſo likewiſe have their curſes, is 


oftentimes direfully fulfilled, not only to the ruin 


of the children, but the too late ſorrow and re- 
8 of the parents. —Laſtly, Parents 


ſhould take heed that they uſe their power over 
their children, with equity and moderation, not 
to oppreſs them with unreaſonable commands, 
only to exerciſe their own authority ; but in all 
things of weight, to confider the real good of their 


children, and to preſs them to nothing which may 


nat conſiſt with that. 
18 III. Duties 
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II. Duties of maſters and ſervants.— A ſervyart 
* ought, where his choice is left him free, to chuſe 
a faithful maſter, one that fears God, and will be 
willing to promote the ſpiritual good and ſalva- 

tion of his ſoul; and a maſter ſhould uſe prudent 
care in the choice of his ſervants, chooſing fuch 


as have ability to diſcharge their place and manage 
the affairs committed to them, and cenſcientiouſ- 


only but to God, the common maſter of them both. 
Servants duties. —(1.) Obedience to ail the 
lawful commands of his maſter, Col. iii. 22. even 
though they ſhould be impertinent, or too- impe- 
reproofs and corrections; yea ſo patient, as not to 
anſwer again, Tit. 11. 9, though he has given no 
juſt cauſe for reproof and correction, 1 Pet. ii. 18, 
c. but if innocent, calmly, and at fit feaſons, to 


and the reaſons that moved him to them; and if 


A reverential fear of his maſter, 1 Pet. ii, 18. 
* which fear is to be expreſſed in their words and 


muttering in their preſence, their words muſt be 

few and humble, giving them all thoſe reſpectful 

titles that belong juſtly to their lace and quality, 
by ſpeaking well of them in their abſence, con- 

cealing their infirmities; by comporting them- 


| ſpe& before them, and readily doing, not only 
what their maſters ſhall command, but what the 


os SAS 


_ Pſalm cxx111. 2. ſtriving not only to fulfil, but even 
to prevent their commands: by the readineſs and 
. reſpe&@ of their obedience. (4.) Diligence in his 


k . 
1 . „ 


. . . ⁰ u¹ᷣ 4 


mitted to his charge, not defrauding him of the 
teaſt value, Tit. ii. 9. Carefulneſs in preſerving 
'kis eftate;'not waſting it by riotous living or neg- 


"neſs and piety in doing faithful ſervice, not to them 


rious and tyrannical. (2.) A patient ſuffering their 


repreſent unto his maſter the juſtice of his actions, 


faulty, to amend the fault he is rebuked for, (3.) 


actions, by forbearing any clamours or irreverent 


ſel ves with all the expreſfions. of modeſty and re- 


judge will be pleaſing and acceptable to them, 
maſter's affairs, fidelity and truſt in what is com- 


ligence. 
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Lgence, (5.) Truth in all they ſay. a." 
with eh. 1 and in 3 4 2 «9-4 
grudgingly as of conſtraint, and with eye-ſervice, 
but readily and cheerfully, as unto the Lord. - 
Eph, vi. 5, &c, | © FF 
; Maſters duties J To uſe a prudent and. 
diſcreet government, ſuch as may maintain their 
authority, and yet not be tyrannical. Therefore. 
it ſhould be a maſter's care to demean himſelf 
ravely and awfully before his ſervants, his ve 
countenance and comportment ſhould be joan! 4 
to beget reverence in them. Government conſiſts 
in command and correction; but that which moſt- 
ly tends to make both effectual is good example. 
——A maſter ought wiſely to enjoin his ſervants. 
| what they ſhould do without rigor. or revilings, - 
nor yet ſhould he proſtitute his authority by ſub- 
miſſive entreaties. There ſhould be ſuch an equal. 
mixture of mildneſs with gravity, and love with 
authority, that the ſervant ſhould not only be 
I compelied but inclined by it to obedience. But 
this wiſdom in commanding reſpeRs not only the. 
manner, but alſo the matter of the command. 
And as to this, he ought to command nothing but 
what is lawful, pofible, and reaſonable. Though 
a thing be not ſumply impoſſible in itſelf, but only 
to the {ervant, conſidering his inability or em- 
ployments3 or if it be hugely inconvenient, or 
ejudicial, or unſeaſonable, the maſter ought not 
in conſcience or prudence to exact it. Neither 
mould any of his commands be vain and imperti- 
nent, but he ſhould have ſome ſwaying reaſon ſuf- 
gcient to ſatisfy his judgment and conſcience, 
though perhaps not always to be communicated 
to the ſervants f => . 
Correction ought to be uſed to ſtubborn and 
diſobedient ſervants; but prudence muſt be the 
meaſure of what diſcipline is fit for them, ac- 
cording to their age, diſ poſit ion, and the nature of 
their offence, A reproof will work more effec- 
tually on ſome, than ſtripes; and thoſe of inge- 
R | : nious 
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nious ſpirits will either be diſcouraged or exaſpe- 
rated by too rigorous uſage. No correction is to 
be inflited out of paſſion and revenge, but either 


for reformation and amendment, or for example's 


ſake to terrify others from the ſame or the like 
offences. But be ſure that the corrections be not 
immoderate, and tos ſevere. Generally reproof is 
the beſt diſcipline, and if they will not be amend- 
ed with that, though a ſharper method be lawful, 


and in ſome eaſes rag.” yet the moſt prudent 


cburſe is to diſcharge them, 8 

| (2.) Proviſion for the temporal and ſpiritual- 
good of his fervants.——As to the firſt, he is 
bound to ſupply them with things neceflary ac- 
cording to the agreement and compact between 


them. He ought to provide food and raiment, or 
in lieu of any of theſe, faithfully to pay the agreed 


wages, As to the ſecond; every maſter is to be a 


rieſt and prophet in his own family, as well as a 
Lin He is to inſtru them in the will and laws 


of God, to inform their ignorance, reſolve their 


doubts, excite and quicken them to their ſervice 
of God, to rectify their errors and miſtakes, 

pray with and for them, to dire& them in the 
way to heaven, and to walk before them in it 
by his holy and pious example. God has en- 
truſted thee with their fouls, and will require them 
at thy hands. What a heavy doom will paſs on 
thee when God ſhall demand at thy hands the ſouls 
of thy ſervants or children, which have periſhed 
through thy default? Let not a day paſs without 


its ſtzted hours of prayers in your family, and al- 


low them time to beſtow on their ſouls in ſecret, 
Inftrut thoſe that are ignorant, reduce thoſe 
that are enormous, admoniſh and rebuke with 
all authority thoſe that are faulty, diſcard thoſe 
that are contumacious and incorrigible, Let not 
a ſcorner and derider of piety and holineſs re- 
main within your doors, and be careful that both 
you and your family do ſtrictly obſerve and ſanc- 
tify the Lord's-day. Prepare your families by 

1 private 


private duties for public, let none of them ſtay 


at home from the ordinances but on great and 


urgent neceſſity; take an account of their pro- 
Kting by what they hear; be as careful to fee your 
family well employed in the ſervice of God on 
khat day, as to fee them employed in thy own 


ſervice the other days of the week, therefore be 


not long nor unneceſfarily from them. 


Second, in the Church. 


Minifters ſhould look to it that they be rightly. 


called, that they do not thruſt themſelves. into 
ſo ſacred a function, unleſs they be duly ſet apart 

thereto. No man taketh this honour to himfielf, 
but he that is called of God, Heb. v. 4. And 


God complains of thole Prophets whom he had 


not ſent, and yet they ran; and to whom he hack 
not ſpoken, and yet they propheſied, Jer. xxiii. 


24. — They muZ have an inward call, which | 


conſiſts both in the gifts of the holy Spirit, and 


alſo in the inclination of their will to uſe them 
for God's glory in this holy miniſtration. Now 


the gifts they ſhould be endued with are a com- 


petent knowledge in the truths of the goſpel, ſanc=' 


tifying grace, and an holy life and converſation, 

| Paſtors duties.—(1.) To be good examples to 
the flock, 1 Tim. iii. iv, They muſt be exemplar 
both in themſelves, and their families, Titus i, 
7, 8. 1 Tim. iv. 12. They muſt be ſerious and 
circumſpect in their converſation,—{(2.) A di- 
1igent and conſcientious employing of their gifts 


and talents; they muſt be able and willing to 


teach, well-grounded in the knowledge and doc- 
trine of Chriſt. They ought to be inſtant in ſeaſon 
and out of ſeaſon, 1 Cor. ix. 16. 2 Tim. iv. 2. 


Their doctrine ſhould be ſound, ſuch as cannot be 
condemned, Titus ii. 1. It muſt have authority 


either from the expreſs words of ſcripture; or the 


K analogy 
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„ 
analogy. of faith rationally deduced from ſcripture. 
—Profitable, not ſeiting before the people un- 


intelligible notions of thin, airy ſpeculations.— 
Plain and ſuited to the capacities of. the hearers, 
as much as can be without diſguſting any---grave 
and ſolid, not ſlovenly and too much negleQed, 
nor yet too nicely and ſprucely dreſt---powerfully 
and with authority, 1 Tim. iv. 21. They muft de- 
liver God's meſlage boldly. (g.) Other duties 


are hoſpitality according to the meatiure of their 


eſtates, 1 Tim. iii. 2. Titus 1.8, Gravity in their 
diſcourſe and all their converſe, neither ſpeaking 
nor doing any thing unſeemly ; a pious and aſſidu- 
ous care in. viſiting the ſick, diligence in cate- 
chiſing and inſtructing the younger in the prin- 
ciples of faith and religion. 5 
II. Duties of the people,------(1.) Obedience in 
being perſuaded by their good advice and admo- 
nitions, Heb. xiii. 17, When they propound 
the will of God revealed in his word, or in caſes 
not ſo clearly determined therein, do give their 


Judgment as thoſe who have found mercy to be 


accounted faithful, they may challenge our obe- 


dience to it in the name of Chriſt; for we find, 


that in thoſe particular caſes wherein the Apoſtle 
had no expreſs revelation from Chriſt, yet he pre- 
ſcribes to the Corinthians what he judges fit for 
them to do, and by that direftion obliges their 
practice, not indeed ſimply and abſolutely, yet ſo 
that in ſuch circumſtances as the Apoſtle ſuppoſes, 
they had finned if they had done otherwile than 
hedirefted them.--- { 2.) To honour their Miniſters 

as their ſpiritual fathers, 1 Tim, v. 17. All muſt 

have that honour given them which is due to 
their function, but thoſe who rule the flock well 
muſt have this honour doubled to them. Now 

this double honour is commonly taken for the 

Honour 'of reverence, and the honour of main- 
tenance. They are to be honoured and eſteemed 

for their office and for their work's ſake, and 

ought to have a competent and liberal main- 

tenance, 


- 


Com. 
denance, ſuch as may enable them to relieve the 
neceſſities of others, to provide comfortably for 
their own family, and to uſe hoſpitality in their 
Perſons eminent in _grace.---Ought (1,) to be- 
ware that they do not deſpiſe their weaker breth- 
ren in their hearts, nor with a cenſorious auſterity 
rejett thoſe whom God has received. They ſhould 
beware of ſpiritual pride, which makes men en- 
vious towards thoſe who excel them, and ſcorn- 
ful towards thoſe who fall ſhort : for when men 
grow -- conceited of their own excellencies and 
attainments, they will be ready to condemn other 
men's duties as ee hypocriſy, and their fins 


as total. apoſtacy,— They will miſtake the 


fmoaking flax fora reeking dungbill, and be forward 
imperiouſly to caſt them out of God's family, 
though themſelves were but lately received into 
it out of mere charity. The more eminent our 


Nee are, the more need we have to pray and 


ſtrive for humility.--- (2.) They ſhould improve 
their grace to the benefit and advantage of others. 
Hath God endued thee with a clear and diſtinct 

| knowledge of the myſteries of the goſpel? Know 

that this light was given thee to diffuſe and icatter 

abroad its rays about thee, to inform the ignorant, 

guide the doubting, confirm the wavering, reſolve. 

tbe ſcrupulous, reduce the erroneous; and con- 

vince the malicious oppoſers of the truth. Or 


has the holy Spirit kindled in thy breaſt a flame: 
of divine affections, and is it not to this end, 
that thou ſhouldſt breath warmth into the lan- 
guiſhing deſires of others, by holy conferences 
and ſpiritual diſcourſes illuſtrating the beauty of 
holineſs, excellency of true piety in itſelf, and 
the rewards it brings after it? Or hath. God ex- 
erciſed thee. with grievous trials and violent 
temptations? Wherefore 5s it, but that you ſhould 

the Latres know how to ſuccour thoſe that are 
| tempted, and by your own experiences counſel 
and comfort thoſe who are ready to fink under. 
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„ I 34. 
' their load? Expound to them the depths and 

methods of Satan, unravel his wiles and ſub- 
tilties, 2 Cor. i. 4. Or if you are not ſo fit either 
for inſtruQtion or counſcl ; yet at leaſt, let your 
- graces be beneficial to others, by a holy and ex- 
emplary converſation. If your graces cannot 
ſhine through your gifts, yet at leaſt let them 
thine through your life, that others ſeeing your. 
good works may give glory to your heavenly 
Duty of others towards them. — (I.) Highly to 
love and eſteem them, 1 Job v. 1. To aſſociate 
' with them, make them their boſom-friends, their 


. confidents and companions.—-(2.) To imitate - 


their holy examples, If others outftrip ' you, 
mend your pace, endeavour to overtake them, 


tread in the: ſame ſteps, and do your utmoſt to 


keep everi with them: envy not their graces, but 
emulate them. But here be fure you ſet your 
pattern right; propound thoſe to yourſelves for 
examples, who are of fixed prineiples and ſober 
Practiſes: who are grave and folid, and in all 
the duties that belong to a chriſtian converſation, 
labour to do them ſubſtantially rather than often- 
tatiouſly, And yet there is no man that walks 
ſo uprightly, but that ſometimes he may ſtep 
awry : and therefore be not led by a blind and 

implicit adherence to them, but continually eye 
the rule, and wherein-ſoever they forſake that, 
therein forſake them. „ tongs 


Magiſtzates and Subjects. Subjects owe to 
their Magiſtrates and Rulers (1.) Honour and 
reverence, Firſt, in their thoughts, looking upon 
them as the lively and viſible image of God upon 
earth. The divine perfections are the higheſt ob- 
je& of our reverence ; therefore as FO would 

eſteem and honour any for their wiſdom or holi-, 
nels, becaufe there are ſome lineaments of the 
ft | | image 
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(83) 


wiſdom nor juſtice. Yet that authority alone with 


Which they ſtand inveſted, challenges our reſ part 


and reverence, for in this at leaſt they are like 


to God, and whoſoever gba and deſpiſes them, 


ſlights and deſpiſes one of God'sglorious attributes 
ſhining forth in them.-------We muſt not harbour 


where Magiſtrates are juſt and merciful, wiſe and 


| E the actions of your lawful 


ſkouldhave that courage andfirmneſs, which may 


* 


image of God, ſo you ought to reverence thoſe 
to whom the Almighty has communicated his 
adorable power and authority, for this alſo is the 
image of God in them: yea, though they ſhould 
bear no other reſemblance to God, neither in his 


any under - valuing and ill thoughts of them; but 


* 
» > 
—_ 


ae Welt”. Sf noe. Aerts... le 


make them as inflexible as the rule of juſtice it- 
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ſelf is; neither being frighted by the power or 
threats of the. great, nor toftened with the cries 
of the mean, but moved only by the cauſe, They 
ſhould be diveſted of all paſſions, private ſubjects, 
Trivate intereſts and affections, and be impartial 
in the execution of juſtice upon the mightieſt of- 
fenders as well as the meaneſt, upon their deareſt 
Friends and relations, as well as upon ſtrangers or 
r DN * 
2. Perſons excelling in the gifts of the mind, 
in knowledge, wifdom, &c. Theſe ought to im- 
prove them to the good and advantage of others, 
e adviſe for the benefit of mankind, 
and the glory of God; for theſe gifts, though they 
are not ſanctifying, may be very ferviceable to 
the church.——— Theſe, though they ſhould poſ- 
Teſs ſuch gifts without any ſanctifying and ſaving 
graces, yet are very confiderable men; and our 
duty is to eſteeni and reverence them, to love their 
excellencies, and encourage their labours, to praiſe 
God for them, and pray For an increafe of their 
gifts. How much more then, When their natural. 
and acquired endowments are joined with ſancti- 
fying grace ; and the love of the truth doesas much 
offeſs their hearts, as the knowledge of it does“ 
D rd boy ela ä 
g. Aged perſons, Another fuperiority 
which God has Cranes ſome over others, is that 
of old age, which is of itſelf reverend and awful, 
and. we ought to give due reſpect to it, Lev. xix. 
32. Iſaiah iii. 3. A reverend awe before them is. 
not only a point of manners, but part of a moral 
and expreſs duty. And if ſuch refpe& be due 
to them from others; they ought to reverence- 
themſelves, and by grave, prudent, and. holy 
ations, to put a crown of glory on their own grey. 
TV og Te 
4. Perſons excetling in riches and honour. 
Their duty is to be humble towards their inferiors, 
knowing that thele are only external goods, and 
3 , Bbw 8 


| Eo» 
to communicate to the relief of other's neceſſities, 


that they may be rich in good works, and make 


to themſelves friends of the mammon of unrigh- - 


teouſneſs.---The duty of others towards them is 
to pay them all due refpe&s according to what. 
God has beſtawed on them, to acknowledge the 
riches of God in making them rich, and to en- 
deavour to promote, as far as in them lies, the 
{ſpiritual good of their fouls. A rich man may be: 
more univerſally inſtrumental either of good or 
evil than others can: therefore to win ſuch a 
one to the faith, to preſerve him table in it, is a 
moſt charitable work : not only to their ſouls,. 
but to the church of Chriſt, the affairs of which: 
may be much advanced by ſuch a man's wealth: 
anch inte d, : „„ 
Obſerve, That in all theſe mutual duties, it.is: 
no excuſe for the one party to fail of the maſt eon- 
ſeientious and careful performance of what belongs 
to him, becauſe the other does fo, © 
Concerning the promiſe of long life added to 
the precept.------We may obſerve, that whereas 
the free and genuine adminiſtration of the goſpel, 
promiſes eternal life and the joys and glories of: 
heaven to believers,. the old law runs generally. 
upon earthly and temporal bleſſings.;:which mutt 
not be {a underſtood, as if the promiſes of the law 
were only for: theſe earthly. concernments ; but 
becauſe this. procedure was moſt ſuitable to the 
whole ſyſtem of that pedagogy,. wherein God: 
thought fit to. diſcipline them by types, and to: 
lead them unto the, ſun by ſhadows. But though 
theſe promiſes made to the Jews were thus typical. 
yet thoſe figures were not altogether ſo figurative, 
as not to be properly underitogd. and fulflled.. 
Though heaven were. typified by Canaan, yet 
God's veracity. would have ſuffered, if he had 
hrought them ta heaven, the true land of promiſe, 
and not given them their inheritance in the earth- 
ty: Canaan. So likewiſe that God might be true 
ta his promiſe, it is not enough that he rewards 
the obedient with eternzl life, but his ag" 
| nel, 


e 
neſs Rands obliged to prolong their temporal life 
to ſuchꝭ a duration, as may be fit at leaſt to make a 
type of the everlaſting reſt. ' Nei ther doth the 
more ſpiritual diſpenſation of the goſpel look on 
this bleſſing of long life as a thing below its 
cognizance, but propounds it as a promiſe of 
moment; though it be now diveſted of its typical 
uſe, and ſtands for no more than itſelf ſignifies. 
And therefore we find that the Apoſtle puts a. 
value on this fifth commandment for this very 
reaſon, that it is the firſt with promiſe, Eph. vi. 23. 
And the ſame Apoſtle tells us that godlineſs is pro- 
fitable to all things, having the promiſes of this 
life, and of that which is to come. But ſince this 
life is nothing elſe but a preparative to eternity, 
neither it nor any thing in it can be called good 
dut only as it relates to our eternal ſtate. And 
therefore all promiſes of earthly bleſſings muſt ne- 
ceſſarily imply this condition; that they ſhall be 
Iiterally fulfilled to us, if they may promote our 
eternal happineſs ; otherwiſe they would not be- 
_, Promiſes, but threatenings, and that which we ap- 
prehend a bleſſing, would indeed prove no other“ 
to us than a ſnare and a curſe... | 


VI. Thou ſhalt not kill. 


This precept forbids alt wrongs and injuries tor: 
the perſon of another, conſidered naturally as he 
is in himſelf, and that in refpect of his ſoul as welt 
as his body; for both are included in his perſon... 
And therefore by the ſecond general rule, the 
doing all peſſible good of every kind to the ſouls 
and bodies of men, is enjoined.” But this is not 
all, for the law of God is ſpiritual and ſearches 
the heart; and therefore, as our Saviour himſelf: 
explains this command, anger (in which is includ- 
ed every temper contrary to love) is likewiſe here 
forbid : and conſequently, love, or an univerſal 
benevolence, is the great duty hereby required. 
Aud, as the love of ourſelves is to be the — | 

. | | __ ang, 
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and rule of our love to others, for thus weare com- 
mandedſtio lovepurmeighbouras ourſelves; it follows 
that the regular love of ourſelves is alſo implied 


in this command, the having an earneſt, zealous 
concern for our own happineſs and welfare, the 
doing all we can. to preferve ourſelves free and 
vigorous, to glorify God in our ſtation, and care- 


fully avoiding whatſoever may be injurious to our 


own ſouls or. bodies: all fretting, vain grief, 
worldly forrows, melancholy fin ; and whatſoever 
may wound and hurt the ſoul in reſpet of its prin- 


cipal faculties of the underſtanding, will and af- 


fections, and in regard of its pre ſent and eternal 
happineſs; all needleſs endangering of ourſelves, 
ſelf- murder, and whatſoever tends to injure our 


healths, or ſhorten our lives. Thoſe who deſtroy 
themſel ves (Whether their fouls or bodies) do vir- 


tually and interpretatively- deſtroy the whole 


world, becauſe they deſtroy that fundamental law, 


which ſhould regulate their love to their neigh- 


bours ; and which is the ated rule, according to 
which they ſhould. endeavour after their welfare 


and preſervation, . - „„ | 
Sins forbid, Not only the actual ſin of mur- 


der is here forbid, but according to the fourth 
general rule all degrees and cauſes of it; ſuch as 


envy, which gave occaſion. to the firſt murder 
committed in the world, and is a foul vice that 


turns the happineſs and welfare of others into our 
miſery and torment ; anger, for no anger is al- 


lowed but that which is dire&ed againſt fin ; and 


the word «xz without a cauſe, in Matt. v. 22, is 
left out in many of the Greek copies, and it ſeems 


moſt agreeable to the context that it ſhould be ſo; - 
prejudice againſt, and raſh judging of others; ha- 


tred, malice, contempt, - rejoicing at the fall of 
others, and every unkind thought harboured in 
the heart againſtour neighbour.--Thus far reſpeas 


the inward man. In regard offour outward acts. 
All injuries to the ſaul are forbid, ſuch as cauſe- 


leſs afflicting or grieving any one, drawing him 


into fin, which wounds and kills the ſoul, either 
| directly 
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iretly by commanding of it, by counſelling or 
adviſing to any wickedneſs, by enticing and/al- 
luringto it, as when we ſet. before him the pleaſure 
or profit he ſhall reap by it, by aſſiſting and help- 
ing him either in contriving or acting it; or in- 
directly, by ſetting an evil example, by encou- 
ragement of ſin, which we are guilty of when ei- 
ther by approving, or at leaſt not ſhewing a diſ- 
like, we give him confidence to go on in his 
1 by juſtifying and defending any ſin- 
ful act of another, by bringing up any reproach on 
ſtrict living, as thofe do who have the ways of 
God in derifion. pes Ns TIS TE Id 7 
Injuries to the body are forbi@ : fuch as duels, 
unlawful war, all ways of procuring abortien, re- 
venge, maiming, ſtripes, wounds, perſuading to 
drunkenneſs, vr to any thing which tends to the 


_ ſhortening of life, ſetting perſons at variance, ſtir-- 


ring them up to anger and revenge, all hurt to the- 
body ard Uke 
liberty; murder, which we are likewiſe guilty 
f when we command or counſel it to be done, 
or conſent to it, When we conceab it, or if we are 
in authority do not puniſſ it. 
All contemptuous lighting, reviling, and re- 
Seu e ee forbid; Matt. v. 
22. And ſo are all contentions and quarrels, threat- 


ening, ill wiſhes or curſes, and in general, what- 
ſoever may prejudice the ſafety of our neigh- 


bour, or tempt us- to ſee him periſh, when it is 
in our power te reſcue and relieve him. Un- 
mercifulneſs even towards brute creatures, and 
cruel tormenting of them, not to ſatisfy our oc 
caſions and neceſſities, but our own unreaſonable 
paſſians, may be reduceable as a ſin againſt this 
commandment, for all acts of cruelty are ſo; We 
ſhould be careful not vainly, or ſuperfluouſly, or 


unneceſſarily, or prodigally to take away the life 


of the creatures; nor ſhould we ule their - labour 
exceſſively, immoderately, or unſeaſonably, nor 
deny. them their convenient food. We ſhould: 


— 


of another, depriving him of his 


- 


To 0 59 ) 


abhor thoſe ſports that conſiſt in torturing the 
creatures: and if either. noxious creatures are. 
to be deſtroyed, or creatures for food to be taken, 
wie ſhould do it in that manner that may be with 
the leaſt torture to the creatures; nor ſhould we 
deſtroy thoſe creatures for recreation-ſake, that 
either were not hurtful when they lived, or are 
not profitable when they are killed; ever remem- 
bering that though God has given us a dominion 
over the creatures, yet it is under a law of juſtice 
an e x Eo. wi 
Every killing of a man is not murder, for 
there are ſeveral caſes, wherein though one kill 
another, yet he is no murderer. — As, (1.) In the 
execution of juſtice. Magiſtrates and ſuch who 
have a lawful power and authority may and ought 
to put capital offenders to death; and if they do 
not, God will charge it upon them as their ſin. 
Gen. ix. 6, Whoſoever ſheddeth man's blood, by man 
; | fall his blood be ſhed. And again, Deut. xix. 21, 
Thane eye ſhall not pity, but life all 7 for life. And 
our Saviour's command not to reſiſt evil, Matt. v. 
39, only forbids private revenge, and not public. 
Ifwe have in any thing ſuffered wrong, we ought 
to bring all our cauſes and complaints to the Ma- 
giſtrate, for into his hands hath God put the ſword 
of juſtice, Rom. xiii. 4. Revenge is ſo ſacred a 
thing, that none ought to intermeddle with it, but 
thoſe whom God has appointed, for he has ſolemn- 
ly aſcribed it to himfelf. Heb. x. go, Vengeance 
.belongeth to Me, and I will recompenſe, ſaith the 
Lord. And he hath conſtituted the Magiſtrate as 
his deputy in this work and office, and therefore 
- he only ought to revenge by puniſhment pro- 
portionable to the nature of the crimes committed. 
So that to ſpeak properly it is only God, and 
not man, that ſheds the blood of wicked perſons 
for the Magiſtrate receives his commiſſion from 
God, and doth it as his miniſter and ſervant. 
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2. In a juft and lawful war againft another na- 


tion, undertakeneither forneceflary defence again ft 


an urjuft invaſion, or for recovery of what is un- 


Juſtly taken away, or for puniſhing fome great in- 


jury and wrong. For where the caufe is juſt, the 
manner in which we proſecute it is warrantaple, 
the authority which engages us in it being rightly 
conſtituted over.us, we may, wher it is very ne- 
ceffary, lawfully take up arms, and in. a public 
war, right ourfelves upon an injunous enemy; 
for what law is to perſons of the ſame nation, that 
war is to perſons of a different nation. We read 


that among the penitents that came to John the 
-Baptrft for inſtruction, when foldiers alſo came 
he did not bid them lay down their arms, or their 


commifions, but gave them directions, how they 
ſhould demean themfelves in their calling; which 

he would not have done. if he had thought their 
calling itſelf unlawful. Neither did our Saviour 
when he ſo highly commended the Centurion for 


his faith, rebuke him for his profeſſion, but ex- 


tols him for taking the ground and argument of 
has faith from his military calling, Luke vii. 8, and 
John xvin. 36. When Chriſt was examined con- 
cerning his kingdom; he anfwers, My kingdom 
is not of this world, if my kingdom were of this 
world, then would my ſervants fight, that I ſhould 
not be delivered to the Jews. Which greatly im- 
plies, that though wars and fightings were not 
proper means to advance the ſpiritual nature of 
the kingdom of Chriſt, yet if the methods of 
his humiliation had permitted him to aſfume the 
royal 8 ia his followers and fervants might 

7 have fought to defend his claim and title, 
3 In the neceſſary defence of 2 man's per- 


- ſon, when he is ſuddenly aſſaulted by thoſe who 
attempt to take away his life, and hath no other 


means left him to ſecure it. In this cafe, there 
being no poſſibility of having recourfe ro a Ma- 
Ziſtrate for protection, every man is a magiſtrate, 

; | to 


CE 


. , -n_gr = 


to himſelf; but it is not enough the danger be 


_ impending, but it muſt be inſtant and preſent, 


and no way of eſcape viſible, ſo that a.man's life 
is in all probability loſt if he does not ſtand uponbis 


own defence; for in dangers that are only threat- 
ened and approaching, we ought to truſt Provi- 
dence, and to uſe our beft diligence to work 
our eſcape from them. Yea, we find, Exod, xxit, 
2, That God allows the killing of a thief, if he 


breaks into a man's houſe by night: but not ſo 


if he attempted it by day. And poſlibly the rea- 
ſon of this law might be, becauſe when any comes 
upon an other in the night, it might be preſumed 
that he takes the advantage of the darkneſs not 


only to ſteal his goods, but to miſchief his per- 


fon. And therefore God allows it as lawful to 


kill ſuch an one, as a part of neceſſary defence, 


From , which I think we may ſafely conclude, 


that it is lawful alſo to kill thoſe who attempt 


on our goods, when we have reaſon to fear they 


may likewiſe deſign on our perſons. $i 
(̃ 4.) In accidental blood-ſhedding, when there 


is no intention or.purpoſing of doing it, as when 


in hewing of wood, the axe ſhould flip, and by 


chance kill a man, Deut. xix. 5. And the like. 
But herg, we muſt look to it, that we be employed 
about lawful things; otherwiſe if we be doing 
that which is unjuſtifiable, which accidentially 
proves to be the death of another, this cannot be 


excuſed from murder. There ought allo to be a 


due care taken to avoid any miſchief that may hap- 


pen upon doing of alawful action, by giving notice 


to thoſe who come in the way of danger, and for- 
beafing to do it whilſt they are there. But in all 
caſes where the death of another is intended, let 
it be upon never ſuch violent and ſudden paſſion, 
though there were no propenſed malice borne 
them before, it is in conſcience and in the fight 
of God wilful murder. per > 
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Duties required.. In reſpect of the 
r | | 


(i.) We are to have a ſincere kindneſs for all 


men, to wiſh all good to others in eſpect of their 
ſouls and bodies; to be earneſtly dus that 
all men may arrive at that holineſs here, which 
may make them capable of eternal happineſs, 
hereafter ; and in regard to their bodies, we are 
to have the tenderneſs for them as for our own, 
and whatſoever we apprehend as grievous to our- 
ſelves, we muſt be unwilling ſhould befal another, 
This love will ſecure the mind not only from en- 


vy, malice, cenſoriouſneſs, and raſh judging, which 


have been already mentioned; but allo from 
pride and haughtineſs, diſſembling, and this is the 
five we are commanded to have, Tok as is with- 
out diſſimulation, Rom. xii. 9. and from mer- 


cenarineſs and ſelf-ſeeking. This charity muſt 


be extended to our greateſt enemies, and if it 
be ſincere, will produce in us: —{(2.) Meck - 
neſs, that is a patience and gentlene{s towards 
all, in ſpite of all provocation to the contrary. 


others, and joy in their proſperity. | | 
2. In reſpe& of the actions. This charity muſt 
be expreſſed in actions. 


ſo much reſpe& due to the very nature of man- 
kind, that no accidental advantage of wealth or 
honour which one man hath above another, can 
acquit him from that debt to it even in the per- 
ſon of the meaneſt. (2.) By endeavouring 
the comfort and refreſhment .of others, to give 
them all true cauſe of joy and cheerfulneſs, 
eſpecially when we ſee any under ſadneſs or hea- 
vineſs, then to labour by all chriſtian means to 
cheer their troubled ſpirits.-------4{g.) By a bearty 


zeal to ſave the life of eternal ſouls, We ſhould + 


propound to vurlelves in all our converſe. with 


others, Thoſe who have ſuch abilities and oppor- 


tunities 


3.) Compaſſion towards all the miſeries of 


—(1.) By humanity. 
and courteſy of behaviour towards all. There is 


z 


* 


„ Het 
fanities as may make it likely to do good, fhould- 
3 uſe them for inſtructing the ignorant, reprehend- 
ing and admoniſhing the ſinner, confiiming and 
encouraging the weak. Every ſpiritual want of 
another ſhould” give us occaſion of exerciſing 
ſome charity. Or if by reaſon of our meannels, 
unacquaintedneſs, or other © circumſtances, we 
ſhall upon ſober judging think it vain: to attempt 
any thing ourſelves, we ſhould endeavour to find 
out ſome other inſtrument, by whom it may be 
ſucceſsfully done. And if after all our endea- 
vours, the obſtinacy of men do not futfer them- 
ſelves to reap any fruit from them, yet we ſhould 
continue to exhort by good example, and ceaſe: 
not to importune-God for them that he will draw j 
them to himſelf.---{(4.} By a hearty zeal: to pro- 
eure, promote, and preſerve their temporal health, 
fafety, liberty, happineſs and lives; that they 
may be better able to ſerve and love God. We 
V are to compaſſionate their pains and miſeries, but 
alſo to do what we can for their eaſe and relief. 
We are to feed the hungry, clothe: the naked; 
harbour the ſtranger, viſit the ſick and impriſoned, 
and endeavour the enlargement of the latter in 
caſes where it is prudent We are to defend the 
\ / lives of others, in all thefe inſtances wherein ſelf- 
defence is lawful, to relieve the opprefled, and 
in general to lay hold of all occaſions of doing 
good offices to the bodies of our neighbours... We 
may ſometimes find a wounded - man with the 
Samaritan, and then it is our duty to do as he 
did; or we may find. an innocent perſon con- 
demned to death, as Suſannah was, and then we 
are with Daniel, to uſe all poſſible means for their 
deliverance.. | 8 0 
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VII. Thou ſhalt not commit Adultery. 


| 1. Adultery properly taken, is a ſin, committed 
between perſons, the one, or both of them, mar- 
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ied unto another. It is a moſt heinous fin, but- 
on the married-perſon's fide moſt inexcuſable and 
intolerable. Gen. xxxix. 9. It is called a great 
wickedneſs againſt God, even on the unmarried. 


| 1 And Levit. xx. 10. Deut. xxii. 22. 


he temporal puniſhment aſſigned to it is no leſs 
than death; Ss ſame puniſhment that belonged 
to murder, aud greater than was inflicted for 
theft. And though ſuch perſons may efcape the 


judgment of men, either through the ſecreſy of 
their wickedneſs, or the too gentle cenſures of the 


law; yet they ſhall not eſcape the righteous judg- 


ment of God, nor thoſe everlaſting puniſhments 


that he hath prepared for them in hell, Heb: viii. 
4. Whoremongers and adulterers God will judge. 
There are two things, that make adultery ſo 
exceeding heinous.— The luxury and inconti- 
nency of it, in letting looſe the reins to a brutiſn 
concupifcence, and yielding up the body to 
pollution and the ſoul: to damnation, --Fhe in- 
Juſtice of it, being a deceit of the higheſt and 
moſt injurious nature; for it is a violation of 2 
moſt ſolemn vow and covenant, and ſo adds per- 


jury to unfaithfulneſs; and it is the ſource and 


cauſe of a ſputious birth, bringing in a” ſtrange 


blood into the inheritance of lawful children, 
whereby this unfaithfulnefs becomes theft, as 


Well 48 per) UTY ,--- | | ö ; 
But though adultery be alone mentioned in the 


command; yet according to the general rules laid 


down in the beginning, all other kinds of un- 
cleanneſs are forbid under the name of this one 
groſs crime. For the law of God is perfect, and 
as all manner of chaſtity both in our thoughts, 


words, and actions, is there enjoined us; ſo like. 


wiſe whatſoever is in the leaſt contrary, and preju- 
dicial to a ſpotlefs chaſtity, and inviolate modeſty, 
is hereby forbid. And therefore, „55 
2. This command forbids fornication; which 
properly is the ſin of uncleanneſs committed be- 
9 tween 


(6). 


een two ſingle perſons. - And though it hath 
not ſome aggravations- that belong to the other, 
yet it is an abominable ſin in the fight of God, 
1 Cor. vi. 9. Neither fornicators, nor idolaters, 
nor adulterers, ſhall ever inherit the kingdom of 
God. And in Rev. xiv. 8. xxii. 13. Tou may 
ſee, that fornicators are ſtrung up with the vileſt, 
and moſt infamous finners.. The Apoltle 
reckons up this as one of the works of the fleſh, 
Gal. v. 19, and exhorts us to a careful mortifi- 
Cation of it, Col. iii. 5. ; 

This command forbids all voluntary pollu-- 
tions of either ſex; all immoderate uſe of the 
marriage- bed, and all unſeaſonable uſe of it; for 
there are ſeaſons, when God and nature ſeparate 
the man and wife, in this reſpect; and in any of 
theſe times, it is forbid the 8 to converſe | 
with his wife. As you may ſee, Lev. xv. 1 

Immodeſt behaviour between huſband and wiſe, 
ſuch as incites themſelves, by mutual dalliances 
for pleaſure's ſake, and awaking the lleeping 

aſhons which nature had laid to reſt, is another 
abuſe of marriage licenſe, and forbid in this com- 
mand. 

4. Here likewiſe are forbid all annathpal luſts, . 
4 inceſtuous mixtures, or uncleauneſs between 
thoſe, who are related to each other within the 
degrees of kindred n Lev. xviii. Whether 
the kindred be by affinity or conſanguinity. And 
the nearer any perſons are {ſo related us, the 

reater the abomination if we approach unto 
them: whether it be with pretence of marriage, 
which in this caſe is null and void, or: without 
any ſuch pretence.. 

5, Polygamy is forbid. And though God 5 
feemed to connive at this ſin in the holy men of 
old; yet was it unlawtul from the beginning, 
even then, when the neceſſity of increaung the 
world might ſeem to plead for it. And therefore 
the prophet Malachi, li. 15, refers us to the pri- 
mitive inſtitution of marriage to ſhew the obli- 

F 3. quity 
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TROY (6) mo” 
quity of this practice. And the Apoſtle hath 


commanded, 1. Cor. vii. 2. Let every man have 
his own wife, and every woman her on huſband. 
6. All theſe things that may be incentives to 
Huſt; and add fewel to this fire, are likewiſe for- 
bid in this command; all impurities of the eyes, 
of contact, of lewd and obſcene ſpeech; all im- 
modeſt ſpectacles, wanton actions, impure com- 
Pany, ſongs, books, and piRtures; all laſcivious 
dreſſes, dances, and plays; all idleneſs, and luxu- 
rious diet, and whatſoever elſe may kindle, either 
in ourſelves or others, any unchaſte affections. 
7. Becauſe the law is ſpiritual, therefore it not 
only forbids the groſs outward acts of filthineſs, 
ut the inward uncleanneſs of heart; all luſtfuk 
contemplations and ideas, and evil derer pam re 
For it is not enough to refrain unchaſte defires 
from breaking forth into at; but we muſt alſo 
refrain our hearts from entertaining any. fuch de- 
kres, Matt. V. 27 28. wy | 


VIII. Thou ſhalt not ſteal. = 


This command requires honeſty and upright- 
neſs in our dealings. A virtue immediately 
founded upon that firſt practical principle, Matt. 
vii. 12. Whatſoever ye would: that men ſhould. 
do unto you, do ye even ſo to them. Both God 
and nature have ſet up this ſtandard: in our con- 
| Triences: and uſually there needs no other judge. 
of our actions towards others, than by comparin 
them with what in the like caſes we ould bin 
Juft to be done towards ourſelves. It may be we- 
are all partial to ourſelves; and whilſt we look 
only that way, we may poſlibly ſeek all advantages, 
though to another's detriment. But both Reaſon. 
and Religion teach us to put ourſelves. in their; 
ſtead, and then to manage all our tranſactions 
with them, as we ourſelves would judge juſt and: 

N 5 reaſonable 


* ; f % 


reafonable were their condition ours: and:therefore 
when you deal with another, you'” ſhould firſt 
be both parties to yourſelf, As for inſtance, 
a fervant ſhould: conſider with himſelf what 
reſpect he would require were he in the ſame 
_ circumſtances with his maſter. Children ſhould. 
conſider what duty and obedience: they would: 
expect were they parents of children: ſubjects, 
what honour and ubmiſſion they might demand: 
were they magiſtrates; and ſo in any other 
relation. And when they have thus ſeriouſly: 
nderedꝭ it in their own thoughts, let them per- 
— the ſame duties to others: for it is a never- 
failing rule for the directen of our practice, that 
what thou judgeſt due to thyſelf, were thou. in 
another man's condition, is certainly as due to- 
him in his on; and if thou acteſt not accordingly, 
thou betrayeſt a == deal' of felfiſhneſs and ſin- 
ful partiality. This is a rule applicable to all: 
affairs; and there is ſcarce one occurence of a. 
man's life, but he may regulate himſelf in it ac- 
corcdling to this direction: and indeed there is 
fearce need of any other. Whatſoever thou haſt 
to tranſact with thy brother, though perhaps one 
may ſpy advantages upon him, and ſuch, as if 
thou ſhouldſt take poſſibly-he might never know, 
or be able to redreſs; yet take thy conſcience 
aſide, and ſeriouſly aſk- whether thou could 
be content to. be ſo dealt with thyſekt; and if not, 
whatſoever the temptationbe, or how much ſoever- 
thou mighteſt gain by hearkning to it; reject it 
with ſcorn, as that which would induce thee to- 
violate the firſt principle of common honeſty. 
Therefore let me once again recommend it to you. 
(for indeed I cannot preſs it too often,) that you 
would frequently ſet this golden rule before your 
eyes, to do nothing to any other perſon, which, 
were you in his capacity, and would think unjuſt. 
to be done to yourſelves, and. whatſoever you 
would expect from others as your due, were you 
in their place, and they in yours, to perform the 
very ſame to them: for otherwiſe you cannot but 
| | condemn 
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dondemn yourſelves in your actions, whilſt you 
do that which, upon this ſuppoſition, you cannot | 
but be convinced is unjuſt, and which yourſelves ; 
would expect: ſhould be yielded you by others, 
_ Phis.is a dictate of nature and right reaſon; this 
is the ſum of the law and the prophets; and all 
theſe various precepts which are given us in the 
i _  Teripture for the conduct of our lives are but as 
| lo many lines that meet all in this centre; and if 
| we apply it to each particular command of the- 
lecond table we ſhall find them all founded upon 
| - this, and to be interpreted by it. We are required 
| to honour ſuperiors,.to abſtain from murder, from 
adultery, from theft, from falſe accuſations, from 
coveting what rightfully, belongs 40 another; and 
all this according to the ſame meaſure that we 
would have others to perform theſe duties to us. 
So that ſelf, which is now the great tempter to | 
wrong. others, were it-governed. according to a 
this univerſal maxim, Would be the greateſt, 5 
defender of other men's rights, The moſt viſible 
| violation of this natural law is by the fin of theft 
| | forbidden in this commandment. | 
| Tur is an unjuſt taking or keeping to our- 

F ſelves what is lawfully. another man's. He is a 
tzhief who with-holds what ought to be in his. 
neighbours poſſeſſion, as well as he who takes. 
from him what he hath formerly poſſeſſed, 

All theft preſuppoſed a right: for where no- 
thing doth of right pertain to me, nothing can be 
unjuſtly taken or detained from me. ; 

Now here, 1. Certain it is that God is the great 
Lord and Proprietor both of heaven and earth, 

and of allthings in them, Pſal. xxiv. 1. The earth. 
is the Lord's and the fulneſs thereof. And Pſalm 
1. 10. Every beaſt of the foreſt is mine, and the. 
cattle upon a thouſand hills. By him, and of. 
him are all things; and for his will and pleaſure. 
they are and were created. 


2. This 


"TOY. 


2. This great and abſolute Lord hath granted t 


man a large charter of the world; and when he 
had taken an exatt inventory of thoſe goods, 
with which he had furniſhed this great houſe, the 


univerſe, then he ſet a man to ſive in it as his 


tenant, and freely gave him the uſe of, and do- 
minion over, all the works of his hands, Gen. i. 
28. Repleniſt>the earth; and ſubdue it, and have 
dominion over all the fiſn of the ſea, and over 
the fowls of the air, and over every thing that 
moveth upon the earth. So the Pfalmiſt, Pſalm 
xv. 16. The heaven, even the heavens; are the 
Eord's,. but the earth hath he: given to the chile 
dren of men. A large and regal gift, whereby 


he hath: made over all fublunary things to men, 
referving to himſelf the: ſovereignty and fupreme 


lordſhip of all, and requiring only from man the 
3 and payment of obedience, Vet, 
25 


his large charter gave no particular pro- 


e ; neither if man had continued in 
15 happy and innocent eſtate would there have 


been any need of Meum or Tuum, or any par- 
tition of theſe earthly poſſeſſions, but the common 


bleffings had been employed in common; and all 
things which covetoufneſs and corruption now 
ravin after, would have been as promiſcuouſly en- 
joyed and uſed as the common light and air, and 


each particular man's ſhare! in thoſe bleſſings 


would have been ſufficient and ſatis factory. But, 

4. Sin entering into the world, their deſires 
grew immoderate after theſe earthly enjoyments, 
and their attempts to attain them injurious to 


- Others ; ſo that it became neceſſary to preſcribe 


bounds to them, and to divide among them what. 


before lay in common among all; that each man 


knowing his aſſigned portion, might reſt ſatished 


with it, and be reſtrained from the unjuſt invaſion 


of another's right. And, 
' Laſtly, This could no otherwiſe be effected but 
by human laws, by mutual compact and agree- 


ment, 8 
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ment, dec] aring what ſhould he accounted every 


man's right: ſo that it is law which is the great 
determiner of propriety; and there is nothing 

mine or thine farther than this aſſigns it to us: 

indeed equity muſt ſometimes interpoſe to mode- 
rate the letter of the law; for in ſome caſes ſhould 
we rigorouſly proſecute our right, and inſiſt N 
every punctilio that we may call our due; this, 
although it would not be unjuſt, yet it would be 


| pop turned into gall and wormwood ; it would. 


ca breach and violation of the law of Chriſt, and 
of charity, which requires us rather to part with 
our own, in ſmall matters, than to be vexatious or 
contentious in recovering or defending it. 


Thus you ſee how all right and property firſt 
came into the world: a general right by the do-— 
nation of God, a particular right by the ſanction 
of laws, allotting to each man his portion, which 
to invade or uſurp is. injuſtice ox theft, 


Whence it follows, That where there is no ſo- 


giety in occupation of any part of the earth, the 


Fight accrues to the firſt poſſeſſor; and where 
things are found which appertain to none, they. 
fall to the firſt ſeizer; for there can be no theft 
committed where there is no precedent title. If 


any therefore ſhould providentially be caſt into. 
. fome uninhabited part of the world, that general 


charter that God hath given unto mankind of. 
poſſeſſing the earth empowers. them. to-ſeize it as 


theirs; and they may lawfully make uſe of the 


bleſſings of it in common, till, by mutual conſent. 
they divide to each their partion ; but after fuch 
a partition made, ta uſe the {ame liberty, is no, 

longer lawful, but theft and robber. * 
Thus you ſee What theft is: and that this law 
of God, prohibiting us to ſteal what is another's, 
doth preſuppoſe a law of man, Which makes. 


Property, and cauſeth things to become either. 


3 


x 
* ' 3 


Now 


(71 ) 


Nov, there are many kinds of theft. 
11᷑.:. The higheſt, is that which is committed 
againſt God by ſacrilege. Now facrilege is an ; 
alienating from God whatſoever he has appro- 
Priated to himſelf, or dedicated to his honour and 
lervice. Indeed, the alienating of what hath Sg 
, been given to ſuperſtitious or idolatrous uſes can- 
not be juſtly branded with this black mark of 
ſacrilege; for it was not ſo much given to God 
as to ignorance. and ſuperſtition : and therefore 
our anceſtors have done well, in diſſolving thoſe _ 
neſts and cages ofunclean birds, that were ſo nu- 
merous and burthenſome in theſe kingdoms ; but 
withal, in-my judgment, would have done much 
better if they had converted their revenues to 
ſome public uſe, either for the benefit of the 
church, or common-wealth, rather than to their 
own private gain, But where any thing is indeed 
_ conſecrated to God, and ſet apart for his worſhi 
g and ſervice, it is no leſs than ſacrilege, to alien- 
ate any part of this to ſecular uſes, or to detain 
zit from that uſe. And of this God himſelf 
grievouſly complains, Mal. iii. 8, 9. Will a man 
rob God? As if it were a fin ſo heinous that it 
is hardly to be ſuppoſed any man would be guilty 
: , of it: what! Not to allow that God his ſhare 
among them, who had liberally afforded them all 
things to enjoy! Yet ye have robbed me. But 
ye ſay, Wherein have we robbed thee? in tithes 
and offerings, Ye are curled with a curſe, for ye 
have robbed me, even this whole nation. Cer- 
tainly. thole things which are appointed for the 
worſhip and ſervice of God, whether they be ori- 
ginally by divine right or not, yet they cannot be 
alienated or detained without involving the per- 
ſons, or the nation, that doth thus, in a moſt dire- 
ful curſe : for this is no other than robbing. God 
of his right, And how far theſe nations may be 
concerned in this fin, and how deeply ſunk under 0 
this curſe, I leave to the conſideration of thoſe 1 
who have no other intereſts to ſway their judg- i 
ments, but that of piety and honeſty, 
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2. Theft is committed againſt men by an unjuſt 
Teizing or detaining what of right belongs to 
them; and this may be done either by fraud or 
force: and therefore our Saviour in reciting the 


commandments mentions them both, Mark x. 


19. Do not ſteal, defraud not. This is a ſin that 
God hath threatened with many ſevere curſes. 
One kind of theft is oppreſſion, and unreaſon- 
able exaQtion; and this eſpecially is the fin of 
ſuperiors towards their inferiors, taking advan- 
tage either of their weakneſs, or their neceſſity, 
to impoſe. unequal conditions upon them, and 
ſuch as they cannot bear without their detriment 
or ruin, contrary to that law which God gave his 
people, Levit. xxv. 14. If thou ſell ought unto 
thy neighbour, or buyeſt ought at thy neighbour's 
hands, ye ſhall not oppreſs one another. Thus 
thoſe who#ell their lands to others at too hard a 
rate, ſo that the laborious tenant cannot ſubſi ſt 
by his induſtry; thoſe.that let out money at a 
biting intereſt, or rigidly exact it from inſufficient 
rſons ; great ones who fright the meaner into 
diſadvantageous bargains, and force them through 
fear to part with what they enjoy at an under 
price; theſe, and other like, though they may 
not be condemned by human laws, which give 
too much permiſſion to men to make the utmoſt 
advantage of tbeir own, yet they are guilty by 
the law of God; and their ſin is no leſs than 
oppreſſion ; which is a fin hateful both to God 
and man. The prophet Mich, 111. 2, g, calls it a 
plucking off their ſkin from them, and their fleſh 
13 their bones, and chopping them in pieces, 
as for the pot, and as fleſh for the cauldron. All 
8 and hard dealings with others, is 
a kind of theft; for the law of nature, and much 
more the law of charity, binds thee fo to deal with 
others that they may have no cauſe to complain 
of thee to God, and in the bitterneſs of their 
ſpirit toimprecate his wrath and vengeance upon 


thee, 9 
The > Anvthet 


tm) | 
Arxocher kind of theft js detaining from another 
What is his due, either by equity or compact: and 
How many are there whoſe luxury 3s maintained 
upon the intruſted goods of others, whilſt the 
poor creditor hath no other ſatisfaction but good 
words, and ſcarce any thing to live upon but his 
own tears and ſighs. And how many withhold 
the hire of the labourer, who when he hath wear- 
ied out himſelf in their ſervice, is denied that 
ſmall reward which he requires for his neceſſary 
effect f Vg, init de eee 
deferring it beyond the time, is a Kind of theft 
and oppreſſion, Deut. xxiv. 14. Thou ſhalt not 
oppreſs a hired ſervant that is poor: and needy; 
at His day thou fhalt give him his hire, neither 
ſhall the ſun go down upon it: for he is poor 
and ſetteth his heart upon it; leaſt be cry againit 
thee unto the Lord, and it be fin unto thee, Yea, 
in all thy bargains and agreements, though they 
be never fo much to thine own prejudice, thou 
art bound to ſtard to them, unleſs the other will 
voluntarily releaſe thee trom the obligation. For 
this is one of the characters given of a godly per- 
fon, Pſal. xv. 4. He that 3 and cove- 
nanteth to his own hurt, and changeth not; but 
upon demand is ready and willing to fulfil his 
agreement: how much more heinous and abami- 
nable is it, when they have already received the 
full value of their compact, unjuſtly to withhold 
What they have agreed to give; which is no. 
better than to take their labour or their goods 
from them by violence and robbery ; yea and in 
one reſpect worfe, in as much as it adds falſehood 
to ſtealth, - | 4 

Another kind of theft is in buying and ſelling ; 
and this is a very large and voluminous deceit: 

for the ſubtility of men have found out ſo many 
artifices to defraud one another, that to recount 
them is almoſt as hard as to eſcape them, Here 
comes in the falſe weights, and the falſe meaſures, 
which are an abomination to the Lord, Prov. xi. 
1. Falſe and counterfcited wares, overcommend- 
G ing 


ing or undervaluing of good, for advantage, and 


many other unjuſt contrivances, which men's 


.eOnſciences can better ſuggeſt to them than any 
diſcourſe, The Apoſtle hath ſufficiently cautioned 


And threatened ſuch: men, 1 Thel, iv. 6. Let no 


man go beyond or defraud his. brother in any 
matter, becauſe that the Lord is the avenger of 
ſuch. Believe it there is a day coming when the 
falſe weights ſhall be themſelves weighed, and the 
Teanty meaſures meaſured by a ſtandard that' is 
infallibly true. Poſſibly thou mayeſt deal ſo cun- 
ningly that thoſe whom thou over-reacheſt can 
Have no advantage againſt thee, nor right them- 


 Telves by law: but remember that the great Judge 
will avenge them upon thee at the laſt day. Then 


all accouvts' ſhall be ballanced, and ſo much 


found reſting due, Which thou ſhalt. certainly 


pay; though not thoſe whom thou haſt wronged, 
yet to the juſtice of God, Who is the great and 
. / A Es 
There are many other kinds of thefts, as pro- 
digality in waſting what ſhould fatisfy the juſt 
demands of others, taking of wages and rewards 


for what we do not endeavour conſcientiouſly to 


perform, ſelling that which we have ns. right to 


diſpoſe of, or things which ought not to be ſold, 
taking bribes for injuſtice, or rewards for in- 
juſtice. But 1 ſhall not particularly inſiſt upon 
theſe, and. many others that might be mentioned. 
And thus we have ſeen what the n 


egative part 
of this precept is. 1 0 A 4 : 
But becauſe every negative implies in it a po- 
ſitive, let us ſee what is the duty required from 
us; and that is twofold, _ 


. That every qne of us ſhould. have ſome 


calling. 


2. That all of us ſhould be contented in that 
condition of life wherein the divine Providence 


Thou ſhalt not teal: therefore &very man 


- Gught to have a calling whereog he may com- 
D n fortably 


"ST 1 
. tably ſubſiſt, and by his labour and induſtry pro- 
vide at leaſt neceſfaries for ' himſelf and family:? 
for he that provideth not for his family, hath d@- 
nied the faith, and is worſe than an infidel: ſome 
there are who hve without any calling at all: 
ſuch are like idol drones, and conſume the labours 
of others, lazy vagabonds, to whom the greateſt 
charity would be correction; who only ſerve 
to devour miſplaced alms, and defraud the trul 
poor of their relief; yea, if I would rank with 
theſe a company of ſuperfluous, debauched gentle- 
men, I think I Gould do them no great injury; 
fuch I mean who are neither ſerviceable to God 
nor their country, who have nothing of true 
worth aud gentility in them, but are the moſt un- 
profitable members in the commonwealth, and 
good for nothing but to kill and deſtroy one an- 
other, I know there is no neceſſity for manual 
labour to thoſe whom God hath liberally endowed. 
Vith earthly bleſſings; but yet they may have a 
calling, and within their own ſphere, may find 
employment enough to take up their time and 
thoughts; and ſuch as may make them the 
moſt beneficial men on earth, and truly honoured 
and loved by others ; for by their authority, their 
. „example, the ampleneſs of their revenues, and the 
dependence that others have upon them, they may 
be as influential to promote goodneſs and virtue, 
as too commonly they are to promote vice and 
villany; but yet withal, if they ſhould condeſcend 
to ſome ſtated vocation, it would be no diſparage- 
ment to their gentility; for certainly Adam was 
as much a gentleman, and had as large demeſnes, 
as any of them, and yet God thought fit to place 5 
him in Eden, that he might dreſs and keep the | 
garden. 3 ne: 
But as ſome have no employment; ſo others have | 
an unlawful employment: ſuch whole only work 1 
is to inſtruct vice, and encite men to it. And 
h6w many ſuch are there who live by encouragin 
the wickedneſs of others, and continually make 
uſe of all the allurements that might entice to evil, 
3 . and 
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Now floth. tendeth to ux: Prov. vi. 10. 
Vet a little fleep, a little lumber, a little folding, 


of the Apoſtle, Eph. iv. 28. Let him tha: ſtole 
ſteal no more; but rather let him labour, Work- 
ing with his hands the Ganges is good, that he. 
nay have to give to him that needeth ; and fo. 
by his induſtry, of a thief become a benefator 
and an almſgiver,. 1 „ 


. 


* 1 


2. It requires us to be contented with that por- 
tion of early comforts, Which our heavenly Fa- 
ther allots us, Heb, xiii. g. Be content with thoſe. 
things ye have. And certainly he that is not 
content with what God allows him, lies under a 
grievous temptation by unjuſt, eourſes to carve. 
out his own condition, and to invade the pro- 
perties of others; let us therefore. check this 
ripening temper betimes, and net think that we. 
have. too little, and others too much; but what+ 
foever God affords us, let us account it ſufficient. 
Provitien, and a child's portion; and although it 
be but food and raiment, neither the moſt delicate, 
nor the moſt ſumptuous, yet having food and. 
raiment, let us there with be content, as the Apoſtle: 
exhorts us, * Tim. vi. 8, Let us look upon all. 
other things as ſuperfluous, or indifferent, and not 
murmur, Mihoogh we ſhould never obtain them; 
for whatſgever is needful to thy FE 

. 8. 


. (4 77) 4 | 
God's providence and bleſſing upon thy induſtry 
will furniſh thee with it; and what is not need- 
ful to this is not worth thy envy and repining. 
And ſo much for the expoſition of this Com- 
mandment. Pr 
1 ſhall only ſubjoin a word or two to thoſe who 
are conſcious to themſelves that they haye wrong 
ed others of what was their due, and either with». 
held, or taken from, what by law and equity be- 
longed to them: let ſuch know that they are 
bound to make them a perfect ſatisfaQion, bymak- 
ing an entire reſtitution, if the thing they have 
ſtolen be ſtill extant, and in their hand; or if 
not, then by making a full and ſatisfactory com- 
8 penſation. Yes, be the thing great oi ſmall, more 
or leſs, though it ſhould ſeemingly tend to the 
loſs of thy credit, by acknowledging ſuch a wrong 
or viſibly tend to thy impoveriſhing or undoing to 
reſtore it, yet notwithſtanding thou art bound to | þ 
+ | - reſtore every farthing of what thou haſt wronged. " | 
and defrauded thy brother. Nor is it enough to | 
confeſs the fin before God, and to beg pardon at 
his hands, but thou muſt ikewiſe render to man 
what is his due, and what thou unjuſtly keepeſt. 
from him ; whether it be his by thy promiſe, or 
buy his oven former poſleflion, as ever thou hopeſt 
to obtain pardon for thy ſin from the mercy of 
God; yea, and thou art bound likewiſe to the | 
very utmoſt of thy power to make him recompenſe 
for all the damage which he hath in the mean 
time ſuſtained by thy unjuſt withholding his right \ 
from him, or elſe thou ſhalt never obtain pardon; 
and the reaſon is, becauſe as long as you detain. 
what is anocher's, ſo long you continue in the ‚ 
commiſſion of the ſame ſin; for unjuſt poſſeſſion | | ( 
is a continued theft; and certainly repentance 
can never be true while we continue in the fin | 
of which we ſeem to repent; and thy repentance - 
not being true, pardon ſhall never be granted thee. 
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4 — —— ṹ ks - 


r 50 


| 
F 
'T 
1 
1 
1 
1 
= / 

: 
1 

1 

j 


it to theis 1 OF W 4 N near Walkie: : to: 
whom it is to be ſuppofed what thou haſt wrong- 
fully. detained would have deſcended For if __ 


of theſe. can be found, nor any to whom of ri 


it may belong, then God's right takes place; as 

is the great Lord and. Proprietor. of all (og 

And thou oughteſt, befides.what. thou. art obliged: 

to give.of thine own, and beſtom it on the works. 
of charity and piety : yet withal, thou haſt great 

reaſon to bewail that thou haſt Ib long deferred 
the reftitution of it to. the ri owner, tilt now: 


thou haſt made thyfelf incapable of doing it; 


This poſſibly may ſeem a, hard leffon ; and 
7 1 0 it is ſo, in a world ſo full. of rapine and: 
juſtice ; but yet as. hard:as it is, this is the rule: 
a f chriſtianity, t this is the inflexible law of juſtice ;- 
and without this, ou live and die without hope 
obtainir zpard n by. continuing, in your PRE:, 
impenitent : 


IX. Thou ſhalt nat beas falle Witneſsagaiaſu 
| „ Neighbour, 4 tg 


— 


The former Commandment provided for the . 2 


curity of every man's property, this provides for 
the Preſervation of his good name, and it forbids, 


1. The. ſin of lying. 
. Detrattion and — 
3. Soothing, and flattery. 


1. This command prohibits lying a: fin: that 
comprehends under it all other violations of this. 


| rs pt; for flander and flattery are bath of them. 


ies Uifferent only in circumſtance, 
[ ſhall firſt ſhew. you what a lie is: and then the 
heinoufneſs and: aggravation of this common fin. 
Js. — 
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1. A lie, according to St. Au definition f 
it, is a voluntary ſpeaking of an untruth, with an} 

intent to decerve; And therefore in a lie there: 
muſt be theſe three ingredients. TN 


1. There muſt be. the ſpeaking of an untruth. 
2. It muſt be known to us to be untruth. And 
3. It muſt be with a will and intent to deceive 
him to whom we ſpeak to, And therefore, 5 
1. Parables and figurative ſpeeches, are no 
ies: for neither as to the- drift and ſcope of them 
are they falſehoods; nor yet are they ſpoken with 
an intent to deceive, but rather to inſtruct che 
hearers. „ Es „ 
2. Every falfehood is not a lie; for many times, 
Ts men ſpeak that which is not true, which yet they: 
bolieve to be true, and {6 are rather deceived than 
deceivers ; and perhaps are far, from any inten- 
tion of impoſing upon the credulity of others... 
g. A man may act contrary: to what he before» - 
\ 7 faid, if the cireumftance of the thing be-altered,.. 
without being guilty of lying. We have-frequent: 
examples of this in the ſcripture. Thus, Gen, xiz,. 
2. the Angels tell Lot, that they would not come 
into his houſe, but would abide in the ſtreet all 
night; yet upon his importunity and earneſt in- 
\ / treaties they went in with him. Andthus St. Peter, 
with ſome heat, refuſed. that Chriſt ſhould waſan 
his fret, John xiii. 8. thou ſhalt never waſh:my: 
feet, but When he was inſtructed in the ſignifican - 
cy of this condeſcenſion of our Saviour, not only 
permits, but intreats him to, do it. So likewiſe: 
in all: things of ſuch a nature we may lawfully: 
change our words upon the change of our minds; 
and upon the inducement, of ſome» circumſtances 
that were not known or confidered by us, we may, 
-without the imputation of lying, do otherwiſe than 
we before declared. . ; 
And thus you fee what alie is, and what is not 
a lie: the ſum of all I ſhall contract into this de- 
ſcription of it. A lie is a falſehood, either real, 
| or ſuppoſed ſo by us, ſpoken purpoſely, and with 
an intention to deceive another, And- * 
1 ; | either 
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neither falſchoods, nor figurative ſpeeches, nor the 
ehange of our mind upon the changing of circum- - 
ſtances, can be chargeable with that foul and 
{ſcandalous fin of lying. 4 EE 
Now lies are uſually diſtinguiſhed into three 
kinds: > £0 ye inns ß 
The jocular, officious, and pernicious. lie. 
1. There is a ocular lie; a lie framed to excite - 
mirth and laughter, and deceive the hearer, only 
to pleaſe and divert him. This, though it may - 
ſeem very harmleſs, yet truth is ſuch an awful 
thing, that it ought not to be contradicted ; no, 


. 


not in jeſt: and God reckons it up as a fin againſt : | 


the Iſraelites, Hoſea vii..g; that they made the 


King and Princes glad, or merry, with their lies. 


2. There is an officious lie, which is told for 


- another's advantage, and ſeems to make compen- 


ſation for its falſchood by its uſe and profit: but 
yet neither can this excuſe it from being a fin ; for 
ſince a lie is evil in itfelf, let the advantage that 
accrues by it be never ſo great, we ought not to 
fhelter either ourſelves or others under that rotten 
refuge. That ſtated maxim holds univerſally true 
in all caſes, © We ought not to do evil that good 
may come thereof.” And therefore, although. thine. 


_ own life, or thy neighbour's, depends upon it; 


yea, put the caſe it were not only to.ſave his life, 
but to ſave his foul, could'ſt thou by this means 
molt eminently advance the-glory of Gad, or the. 
general good of the Church, yet thou oughtelt not 
to tell the leaſt lie to promote theſe great and bleſ- 
ſed ends. | e 9 5 1 
g. There is a pernicious lie, a lie deviſed on 
purpoſe for the hurt of my neighbour, which is 


the firſt and the moſt heinous ſort of all. It ſhews. 


a heart full of malice, when this paſſion works 
out at the mouth in ſlanderous reports and falſe ac- 
cuſations. All lies are in themſelves ſinful, but 
this the vileſt and moſt abominable of all. $4 

There remains two other violations of this 
commandment ; the one by ſlander and detrac- 
tion; the other by flattery. I ſhall firſt ſpeak of 
„ © + | = that 


— 


that common ſin of ſlander and detraction, a fin 


myſelf be guilty of it by that cenſure. Indeed 
Hlander and detraction ſeem ſomewhat to differ: 
or ſlander properly is a falſe imputation of vice; 
dut detraction is a cauſeleſs, diminiſhing report of 
virtue. The one traduseth us to be what we are 
not, the ether leſſens What we really are; and 
beth are highly injurious to our good name and 


W 07 Ee” 1 4 LAS, 
When a man's life and actions are ſo blameleſs 
that even malice itſelf is aſhamed: to vend its 


venom by bafe flanders, left it ſhould. appear to 


be malice, and the reproach light upon the repor- 


ters, then it betakes itſelf to thoſe little arts of 


nibbling at the edges of a man's credit, and clipe 
ping away the borders of his good name. Thus 
when any are ſo juſt as to give others their, due 

commendation, either for learning, or wiſdom, or 
piety, or any other perfection, either of grace or 

of nature, you ſhall have thoſe who lie in wait to 
cut other men's eſteem, and if they ſee it ſo 
ſtrongly fortified by the conſpicuouſneſs of it, and 

the general vote of the world, that they daxe not 
attack the whole, when they lurkingly aſſault 
part of it; and what they cannot altogether deny 
they: will endeavour to diminiſn: „ Tis true, 
fuch a man is, as you fay, learned and knowing; 
dut withal ſo knowing as to know that coo. He 
1s wife, but his wiſdom is rather politic than 
generous; and his deſigns: axe biaſed with lelfe 
ends. He is charitable; but his charity ſeems too 
indiſcreet; or if you did not proclaim his good 


works, he himſelf would. He is pious and devout 


indeed, poor man, after his way, and according 


to his knowledge.” Thus by theſe blind hints. 


they endeavour either to find, or to make a flaw 
in another man's. repute. | 


Now flandering may be either in judicial pra- 


eeſs, or in common and ordinary converts. 
; | N I, In 
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1. In judicial proceſs, and then it is truly and 
pProperly falſe witneſſing; when thou riſeſt up 
_ againſt thy brother in judgment, and atteſteſt that 
which thou knoweſt to be falfe, or which thou 
_ art not infallibly aſſured to be true; and this fin 
is the more heinous and dreadful upon the account 
of two aggravating circumſtances that attend it. 
(.) Since uſually all actions in law and judg-. 
ment, concerning either the perſon or the eſtate 
of thy brother, by a falſe witnefs thou not only 
wrongeſt him in his name and reputation, but in 
one of theſe, and ſo art not a flanderer, but a 
thief or murderer, Prov. xi. 9. A hypocrite 
with his mouth deſtroyeth his neighbour. And 
by io much the more odious is thy crime in that 
thou perverteſt the law, which was intended to f 
be a fence to every man's property, and turned it 
againſt itſelf, making it the inſtrument of injuſtice 
HO CHRISTIE SH _—_ 
= (2.) Since uſually all judicial proceedings exact 
from the witneſſes a tremendous 'oath, ſolemnly 
taken by the name of the great God of heaven, 
to give in a falle teſtimony is not only to be 
guilty of ſlander, but of perjury too: yea, and 
let me add one thing more to make it a moſt ac- 
cumulate wickedneſs * ſuch a falſe teſtimony is 
not only ſlander and perjury, but it is blaſphemy — \ ; 
too: for what elſe is it but to bring the moſt 
holy God, who is eternal truth, to confirm a 
falſchood, and a lie? What can be a higher 
_ _ affront to his moſt ſacred Majeſty than this? 
For a ſworn witneſs is therefore accepted, be- 
cauſe he brings God to be a witneſs; and wilt 
not thou. txemble, O wretch, to cite God to ap- 
pear a witneſs to that which a thouſand witneſſes 
within thee (I mean thy own conſcience) do all 
depoſe to be falſe, and ſo to transfer thy in- 
jaitice, and rapine, and bloody murder upon 
mn, and ſhelter them all under the ſhadow of 
Ins veracity and faithfulneſs? - tc 


2, There 
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1 
2. There is a flandering of others in our ors. 
dinary converſe. And this is done two ways, 
( 1.) Openly and avowedly, in their preſence, 
and to their faces; and that is alſo twotla: „ 
Either by reviling and railing ſpeeches. And 
thus Shima barked at David, 2 Sam. xvi. 7. Come 
out thou bloody man, and thou man of Belial. 
And I wiſh that our ſtreets and houfes did not, 
to their great diſgrace, echo with ſuch clamours; 
whereſoever it be found it is a diſparagement to 
human nature, a fin againſt civil ſociety, and ar- 
gues men guilty of much folly and brutiſnneſs; 
and I am ſure is a-tranfgreiſion of that expreſs 
3 command of the Apoſtle, Eph. iv. 31, 32. Let all 
bitterneſs and wrath, and anger, and clamour, and 
evil-ſpeaking, be put away from you, with all 
malice; and be ye kind one to another, tender- , 
mearted, forgiving one another, even as God for 
8 „Chriſt's ſake hath forgiven you. 
© There is another way of open avowed ſlander, 
and that is by bitter taunts, and ſarcaſtic-ſcoffs :- 
and this is uſually. an applauded fin among the 
more refined fort of men, who take a pride in 
<expoling others, and making them ridiculous, 
\ / +thinking their own wit never looks ſo beautiful 
as when it is dyed in other bluſhes.- But this is 
a moſt ſcurrilous and offenſive way, wherein cer- 
-tainly he hath the moſt advantage; not who hath 
moſt wit, but leaſt modeſty. Theſe kind of taunt- 
ings are fometimes ſuch as the Apoſtle calls cruel 
mockings, and reckons them up as one part of 
thoſe perſecutions the primitive chriſtians en- 
gured;: Heb Ki. .d re nr tent 
. (2+) There is a more ſecret conveyance of flan- 
der, and that is by backbiting, whiſpering, and 
carrying up and down of tales, like thoſe” buſy 
tongues, Jer. xx. 10. that would fain find, or 
make themſelves ſome employment, ſaying, Re- 
port, and we will report; and ſo falſe and flan- 
derous rumour ſhall, like the river Nilus, * 
1 e 
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j over the whole land, and yet the head of it be 
AI never known; it ſhall paſs on to- the indelible 


1 blot and infamy of thy neighbour, and the firſt 
| | ? author of it lie hid and concealed in the crowd. 
| Againſt this ſort of men Solomon in his book of 
| | Proverbs is very ſevere; and there is no one 
wickedneſs which that excellent compendium of 
wiſdom-and morality doth more inveigh againſt - 
than this of whiſpering, Prov. xviii. 8. The 
5 words of à tale-bearer are as wounds, the 
g down into the inmoſt parts of the belly; inti- 
| mating that the wound ſuch a tongue makes is 
deep, but hid and ſceret, and therefore the more 
incurable, And Prov. xvi. 28. A whilperer ſepa- 
rates chief frignds. He is, as it were, the devil's : 
interpreter between them both, and goes to one, 
and buzzeth in his ear what ſuch a one ſaid of 
him, although perhaps it be altogether falſe, and 
when hehath by this means got ſome angry ſpeeches 
from him, goes and reports them back to the 
other, and ſo by his wicked breath blows up the 
coals of ſtrife and diſſentions between them. And 
therefore the wiſe man tells us, Prov. 8. 20, Where 
no wood is the fire goeth out; ſo where there is 
no tale-bearer the ſtrife. ceaſeth. The Apoſtle | 
cautions the Corinthians againſt this fin, 2 Cor. 
xii, 20. I fear, leaſt when I come, I ſhall not | 
find you ſuch as I would, leaſt there be among 
debates, envyings, ſtrifes, backbitings, whiſper- 
ings, tumults; and he reckons it up among the 
black catalogue of thoſe .crimes, for the which 
God gave * heathen to a reprobate mind, to 
do things which are not convenient, being filled 
with all unrighteouſneſs, full of envy, murder, 
debate, deceit, malignity, whiſperers, backbiters, 
deſpightful, inventors of evil \ Entln Rom. i. 29, 
go. Now one of the chief. artifices, of this ſort 
of men is to calumniate ſtrenuouſly, according 
to that old maxim of the devil, ſlander ſtoutly, 
and ſome what will ſtick : ſor though the wound 
may poſſibly be healed, yet the ſcar will remain, 
and be a blemiſh to a man's reputation as long 
as he lives, | | 
There 
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There is another kind of detraQion, and that is 


when a man diyulgeth thoſe imperfections and 


faults which are truly in his neighbour without 
peing called or neceſſitated to do it: for ſometimes 


truth itfelf is detraction when it is ſpoken with 
an evil deſign, to the prejudice of another, Indeed 


If thou be duly called to witneſs in judgment, or 
if the crime be ſuch as ought not to eſcape un- 
puniſhed, orif he remain conturhacious after more 
private admonition, in which caſe our Saviour 


commands us to tell the church; or laſtly, when 
it is for the ſafety and ſecurity of another, who 
might elſe be wronged, ſhould we conceal from 


him the miſchiefs which others intend him, in 


theſe caſes it is both lawful and expedient to make 
known the raults of thy brother. But then be 
ſure that thou do-it not with any ſecret delight, 
but with that true ſorrow of heart, that mayevince 
to all the world, that nothing but conſcience, and 


a ſenſe of thy duty, enforced thee to publiſh his 


ſhame, which thou ſhouldeſt be willing to hide 


at the price of any thing but ſin, and thine awn 


ſhame, But alas, it is ſtrange to conſider how 


we delight in other men's fins, and are ſecretly 


glad when their miſcarriages give us an occaſion 
to diſgrace them. How many are big with ſuch 
ſtuff, and go in ain till they have diſburdened 
themſelves into the ears of others! And fome 
are ſuch ill diſſemblers of their joy, that they do 
it with open ſcorn and derifion. Others are more 
artificially malicious, and with a deep ſigh, and a 
downcaſt' look, and a whining voice, and an 
affected flowneſs, whiſper to one; alas, did you 


not hear of ſuch a miſcarriage by ſuch an one? 


And then whiſper the ſame thing to another, and 


a third; and when they have made it as public. 


as they can, eee n Johor euery one to 
keep it ſecret, for that they would be loth their 
neighbour ſhould come to any diſgrace and 
trouble about it. Believe it, Sics, this, though 
the matter you report be never ſo true, is 


mere detraction, becauſe it is done to no good 
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1 ſhall not ſpeak partially: but where ſoever the 


end. And therefore we find that Dveg, though 
he told nothing but the truth, 1 Sam, xxii. g: : 
10. yet he is by Dauid challenged as a liar an 
Snares Hal to : Th 
I ſhall finiſh this Subject with giving you, 
1. Some brief rules which through the grace 
of God may be ſerviceable to keep you from this 
common fin, And then, PD 
2. Shew you how you ought to demean your- 
ſelves under the laſh of flanderous tongues. 
1. If thou wouldeſt keep thyſclf from being a 
anderer of others, addict not thyſelf violently - 
to any one party or perſuaſion of men. For 
part-taking will beget prejudice, and prejudice is 
the jaundice of the ſoul, which repreſents other 
men and their ations in the colour our own diſ- 
eaſe puts upon them. And indeed we have all 
generally ſuch a good conceit of ourſelves, that 
it is very hard to have a good eſteem for others 
who are not of our judgment, and of our way, 
And this makes us firſt very willing to hear ſome 
evil of them. For becauſe we think what we do 
is good, we cannot cordially think them good 


who do not judge and act as we do; and ſo our 


minds are prepared to entertain reports againſt 
them from others, arid then to ſpread them abroad 
ourſelves. And I cannot but impute to this the 
great uncharitableneſs of our days, wherein love 
and brotherly-kindneſs lie murthered under the 
violence of different perſuaſions, and different 
modes, and divers ways of worſhipping one and 
the fame God. Hence all thoſe lying rumours 
and lying wonders that one party invents to beat 
down the other : both ſuffer from each others en- 
venomed tongues; and between both, truth 
ſuffers, and charity periſheth, For ſhame, O 
Chriſtians !-Is this the way to promote God's 
cauſe, or Chriſt's Kingdom Doth he, or it, ſtand 
in need of your lies? Will you ſpeak wickedly 
for God, and talk deceitfully for him? Shall his 
honour be maintained by the devil's inventions? 


fault 
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fault lies, there let this cenſure fall, that it is a 


rong preſumption of a weak and bad cauſe 
when the refuge and ſupport of it are lies, 


2. If thou wouldeſt not be guilty of flander, be 


not buſy in other men's affairs : keep thine eyes 
within doors, and thy thoughts at home: enquire 


not what others ſay, nor what others do, but look 
to thine own affairs, and guide them with diſ- 


cretion; thou haſt work enough at home, within 


thine own heart, and in thine own houſe : and 


if thou art careful to manage that well, thou wilt 


ſcarce have either time or inclination to receive 
or divulge bad reports of others: be frequent in 


reflecting upon thine own miſcarriages, or thy 
proneneſs to fall into the ſame or greater faults; 
when thou heareſt or knoweſt of any ſin com- 


mitted by another, look backwards upon thine 
_ own life. Canſt thou find no blots in thy copy ? 


Is the whole courſe of thy life fair written upon 
thy conſcience ? If not, how canſt thou with any 


modeſty upbraid thy brother with his miſcarriages, 
when thou thylelf.haſt been guilty of the like or 


greater. Methinks our ſhame for our own fins 


ſhould be a covering to our brother's; and when 
we ourſelves are guilty, we ſhould not be ſo fooliſh. 
as to reproach ourſelves by reproaching him ; 


otherwiſe, to eclipſe and darken his good name, 


is but as when the moon eclipſeth the ſun, her 


_ own darkneſs and obſcurity is made the more 


remarkable by it. 6 0 | 
3. Or if God by his reſtraining grace hath 
kept thee from thoſe wickedneſſes into which 


he hath ſuffered others to fall, look inward, 


\ 


view and ſearch thine own heart, thy corrupted 


nature, and there thou ſhalt find thoſe, yea, and 
far greater abominations than thoſe, like beds of 
twiſted ſerpents, knotting and crawling within 

thee. Say with thyſelf, How can I reproach 
him, who hath but copied forth mine oon 
nature? How can I expole his infamy wha. 
hath but done what I have much ado to keep 
myſelf from doing? Poſſibly the ſame temptation 
N | II 2 might 
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might have prevailed over me too, had God Tet it 
looſe upon me. I owe my prefervation not to 
- any difference that was between us, but only to 
the free grace of God: by this it is that I ſtand, 
and ſhall 1 reproach him for falling, who ſhould 
_ alfo myſelf have fallen were I. not ſtrongly up · 
held by another? Thus, I ſay, by reflecting on 
ourſelves we ſhall be with-held 5 being in- 
jarious in our cenfures, and in our reports of 
others; we ſhall hardly divulge the real miſcarri- 
ages, much lefs accuſe them. with falſe ones. 

4. If you would not be guilty of flander, liſten 
not to. thoſe who are flanderers and detracters: 
lend not your ears to. thoſe who go about with 
tales and whifpers, whoſe idle buſineſs it is to tell 

nes of this man nd another. For if theſe kind 
1 of flies can blow in your ears, the worms will _. 
certainly. creep out at your mouths ; for all diſ- 
courfe-is kept up by exchange: and if he bring 
_ thee one ſtory, thou wilt think it zncivility not 
1-1 10 repay him with another for it: and ſo they 
= | chat over the whole neighbourhood,- accuſe. this 
man, and condemn another, and ſuſpełt a third, 
"and ſpeak evil of all, I wiſh the moſt of our. 
I} . = converſe were not taken up this way, in recount- 
Ly ing ſtories of what paſſed between ſuch and ſuch, . 
| I; When all is to no other end but to bring an evit ; 
i | report upon them, Now if any ſuch backbiters , 
| haunt thee, who make it their trade to run up 
and down with tales and news, give them no 


| 
| 

l | countenance, liſten not to their detrations, but 

. rather ſharply rebuke them, and this will either 
1 drive the flander from them, or the flanderer 
. from thee: Prov. xxv. 2g. The north wind 


driveth away rain, ſo doth an angry countenance, 
a backbiting tongue, 4% PET 3 
5. Be not eaſy to entertain evil ſarmiſes againſt 
others. For if thou begin to ſuſpe evil, the next 
thing is to conclude it, and the next to report it. 
This ſuſpicion is a ſtrange ſhado that every action 
of another will caſt upon our minds; eſpecially if 
vue be beforehand a little diſaffected towards them. 
| Thus 
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Thus 127 dreams increaſed ſuſpicions againſt 
DFoſe is brethren : and if once a man be out 
eem with us, let him then do what he will, be 
1 3 ſo virtuous, ſuſpicion will ſtill be the in- 
terpreter. And where ſuſpicion is the irſterpreter_ 
of men's actions, ſlander and detraftion will be the 
comment upon them. Indeed ſuſpicion is always, 
too haſty in concluding ; and many times our jea- 
louſies and diſtruſts upon very ſmall occaſions 
prompt us to conclude that what we have thus 
ſurmiſed is certainly come to paſs ; ; and ſo we re- 
n that confidently for truth which we never 
aw acted, but only in our own fancies. | 
- Theſe are the rules to keep you from being 
8 guilty of ſlander againſt others. 
If any are guilty of raiſing am ill report againſt 
you, obſerve theſe following directions, how you 
ougght to demean yourſelves in this caſe. 
1. If the reproach they caſt upon thee be true 
and deſerved, though they. perhaps have ſinned 
in diſcloſing it to the world, yet make this uſe of 
it, go thou and diſcloſe it in thy molt humble con- 
feſſions to God; yea, and if thou art called there- 
to, give 1 ory to God by confeſſing it before men. 
Men poſſibly may upbraid thee with it, but by 
this courſe God will forgive thee without up- 
braiding the. 
2. If thou art falſely charged with that which 
never was in thine heart, yet improve this provi- 
dence to {tir thee up to pray the more fervently 
that God would for ever keep thee from falling 
into that ſin with which others ſlander thee; ſo 
ſhall all their reproaches be thrown merely into 
the air, and fall at laſt heavy upon their own heads. 
If any unjuſtly ſlander thee, revenge not thy- 
ſelf upon them by ani them again: I muſt 
confeſs this is a very hard leiſon, and requires al- 
moſt an angelical perfection to perform it well, 
We read in the epiſtle of St. Jude, that when 
Michael and the devil contended about the body 
of Mofes, it is ſaid that the Ay angel durſt not 
bring à railing accuſation againſt that wicked ſpi- 
H 3 rit, 
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rit but only ſaid, the Lord rebuke thee. Andſo when 
men of devilifh ſpirits fpew out their flanders, and 
broach all the malicious accuſations that their father, 
the great accuſer, hath ever ſuggeſted unto them, re- 
turn not ſlander for flander, for ſo the devil would 
teach thee to be a devil; but with all quietnefs 
and meekneſs, defire of God to rebuke their lies 
and calummes, and by all prudent means vindi- 
cate thyſelf, clear up thine integrity, and make 
it 4 0 that though the archers have ſhot at thee, 
and ſorely grieved thee with their arrows, even 
bitter words, yet ſtill thy bow remaineth in its 
ſtrength. What ſaith the Apoſtle ? 1 Pet. iii. 9. 
Render not evil for evil, or railing for railing. 
And indeed whoſgever doth ſo, ſeeks only to heal 
a wound in his name, by making a much deeper 
one in his conſcience. 


1 When thou art falſely aſperſed, appeal 1 
the all-knowing God : retire into the peace and 


refuge of thine own conſcience, and there ſhalt 


thou find enough for their confutation, and thy 
comfort. Know that a good name is in the 
power of every flanderous tongue to blaſt ; but 
they cannot corrupt thy conſcience to vote with 
them, Poſlibly it is only thy grace that offends 
them ; if ſo, glory. in it : for the reproaches of 
wicked men are the beſt teſtimonials that can be 
iven ofa chriſtian. In a ftri& and holy conver- 
ation there is that contradiction to the profane 
world, as at once both convinceth and vexeth 
them, reproves and provokes them. And if thou 
doſt thus reproach them by thy life, wonder not 
if they again reproach thee by their flanders. Be 
not ſolicitous how they efteem of thee : it is mi- 
ſerable to live upon the reports and opinions of 
others; let us not reckon what they fay, but what 
reports our own conſciences make; and if a ſtorm 
of obloquy, do at any time patter upon thee, how 
ſweet is it to retire inwards to'the calm innocency 
of our own hearts? There are a thoufand wit- 


neſſes will tell us we have not deſerved them. 


How comfortable is it to remit our cauſe to 
God, and to leave our vindication to him 
| fox 


. 
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for whoſe caule we ſuffer reproach? They may 


E perſuade others to believe their calumnies: 


but God, who ſearcheth the heart, knows that we 
are injured; and he is haſtening on a day where- 


in he will clear up our righteouſneſs, and then 


the. teſtimony of a good confcience ſhall put ten 
thouſand flanders to ſilence. 5 Me 


The third ſin againſt this commandment is 
flattery, which is quite an oppoſite. extreme to 
1. There is a ſelf flattery. And indeed every man 
is (as Plutarch well obſerved it) his own greateſt 
Hatterer; and however empty and defective we 
may be, yet we are all apt to love ourſelves, per- 
haps without a rival, and to be puffed up with a 


vain conceit of our own perfections, to applaud 
and commend ourſelves in our own thoughts, 
and to think that we excel all others in what we 


have; and what we have not, we deſpiſe as 


. nothing worth. From this abundance of vain 


heart break out boaſtings, contemning others, a 
preſumptuous intruding into thoſe employments 


| which we are no way able to manage. Learn 
therefore, O chriſtian, to take the juſt meaſure of 
_ thyſelf, Rather let it be too ſcanty than too 


large; for this will make thee: proud, and arrogant 
| P gant, 


and undertaking; and by exerciſing thyſelf in 
things too high for thee, thou wilt but ſpoil what- 


ſoever thou raſhly ventureſt upon, If thou art 
at any time called or neceſſitated to ſpeak of 
thyſelf, let it rather be leſs than the truth, than 
more : for the tongue is of itlelf very apt to be 
laviſh when it hath ſo pleaſing a theme as a man's 
own praiſe, Take the advice of Solomon, Prov. 
XXVi1, 2, Let another man praiſe thee, and not 
thine own mouth; a ſtranger, and not thine own 


; lips. — 


2. There is a flattering of others; and that 
either by extolling of their virtues; or what is 
worſe by a witxed commendation even of their 
vices. This is a {in odious to God, who hath 
threatened to cut off all flattering lips, Plalm BY 3. 
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But eſpecially it is moſt deteſtable in miniſters, 

' Whoſe very office it is to reprove men for their 
fins: if they ſhall daub with untempered mortar, 
and ſew pillows under men's elbows, crying — 

eace, when there is no peace, only that they 
may lull them afleep in their ſecurity, they do but 
betray their ſouls, and the blood of them God 
will certainly require at their hands. | 
X. Thou ſhalt not covet thy Neigh- 
bour's Houſe, thou ſhalt not covet thy 
Neighbour's Wife, nor his Man-ſervant, 
nor his Maid-ſervant, nor his Ox, nor his 
Aſs, nor any Thing that is thy Neighbours. 
We are at laſt arrived to the tenth and laſt pre- 
cept of the moral law, The fin here prohibited 
js concupiſcence, or an unlawful nifting aRer -. 
what is another man's. For ſince God had in 
the other commandments forbidden the acts of 
fm againft our neighbour, he well knew that tgůhe 
beſt means to keep them from committing ſin in | 
akt, would be to keep them. from deſiring it in 
heart; and therefore he who is a Spirit impoſeth - 
a law upon our ſpirits, and forbids us to covet 
what before he had forbidden us to perpetrate, 
It is true, that other precepts , are ſpiritual like- 
wiſe, and their authority reacheth to his mind, 
and the moſt ſecret thoughts of the heart. For 

i our Saviour, Matt. v. accuſeth him of adultery 
= - that doth but luſt after a woman, and him of 

4 murder that is but angry with his brother. And 
| 4 it is a moſt certain rule, that whatſoever precept 

prohibits the outward act of any fin, prohibits 
likewiſe the inward propenſion and defires of 
the foul towards it. But becauſe. theſe are not 
| plainly and literally expreſſed in the former 

T3 commands, therefore the infinite wiſdom of God 

1 thought fit to add this laſt command, wherein 

TH he doth expreſsly arraign and condemn: the very 

d | firſt motions of our hearts towards any ſinful. 
object. And whereas before he had commanded 
us not to kill, not to ſteal, not to commit adultery, 

1 | not 
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not to Nander; now in the laſt place, for the 
greater ſecurity, he commands us not fo much as 
to harbour in our hearts any defire towards theſe. 
So that this tenth commandment is the bond that 
ſtrengthens and confirms the ſecond table. For 
becauſe all our outward, actions take their firſt 
Tie from our inward motions and concupiſcence, 
there is no ſuch way to provide for our innocency 

as to lay a reſtraint upon theſe,  _ | 
Evil concupiſcence or deſire is the firſt-born of 
original fin, the firſt expreſſion of that corruption 
which hath ſeized on us, and on all the wretched 
_ poſterity of Adam. For in original fin, beſides 
the guilt which reſults from the imputation of 
the primitive tranſgreſſion to jus, there is like- 
wiſe a univerſal deprayation of our natures, con- 


filling in two things. Eg En fg now 1, 
1. In a loſs of thoſe ſpiritual perfections where- 
with man was endowed in his creation, And this 
is the defacing of the image of God, which was 
ſtamped upon our nature in knowledge, righte- 
ouſneſs, and true holineſs: and as a conſequent 
JJ! 8 5 
2. Ina violent propenfion and inclination to what - 
ſoever is really evil, and contrary to the holy will 
and commands of God. And this is the image of 
the devil, into which man by his voluntary àpoſ- 
taſy hath transformed himſelf, Now this inclina- 
tion to what is evil is properly the concupiſcence 
forbidden in this commandment, For the ſoul of 
man being an active and buſy creature, muſt ſtill 
be putting forth itſelf in actions ſuitable to its 
nature. But before the fall, man enjoyed ſuper- 
natural grace, though in a natural way, which 
enabled him to point every motion of his foul 
towards God: but forfeiting this grace by the fall, 
all his actions now, inſtead of aſpiring to God, 
pitch only upon the creature. And this becomes 
{in unto us, not merely becauſe we defire created 
good, (for this is lawful) but becauſe we delire 
it in an inordinate manner; that is, without de- 
firing God. And thus the ſoul not being able 
5 EY Without 
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without grace, and the image of God, to raiſe its 
operations to God, pitched upon what it can, viz. 
low, ſinful objects, to the neglect and lighting of 
God, and the great concerns of heaven. And 
this in che general is that inordinate diſpoſition 
of the ſoul which is here called coveting or con- 
E. F 5 « 
There are four degrees of this. DIED x 3 
1. There is the firſt ſhadow of an evil thought, 
the imperfe@ embryo of a fin before it is ſhaped 
in us; and theſe the ſcripture calls the imagina- 
tions of the thoughts of men's hearts, Gen. vi. 5e 
Cod ſaw that every imagination of the thoughts 
of man's heart was only evil continually : that is, 
the very firſt igment and fluſhing of our thoughts 
is evil and corrupt: indeed ſome of theſe are in- 
111 the devil. an times he aſſaults even 

_ God's era black temptations, 
and importunately caſts into their minds ſtrange 
thoughts of queſtioning the very being of God, 
the truth of the ſcriptures, the immortality of the 
ſoul, future rewards and puniſhments, and ſuch, 
other blaſphemous, hideous and unſhapen mon-, 
ſters, againſt the very ſundamentals of religion, 
for the truth of which they would willingly 
ſacrifice their very lives as a teſtimony to them. 
Theſe indeed are not their fins, although they are 
their great troubles and afflictions; for they come 
only from a principle without them, ſo long as. 
they are watchful to ahhor and reſt them, and 
to caſt thoſe fiery darts of the devil back again. 
in his face, But there are other. firſt mations 
ariſing in our hearts towards thoſe fins, which are 
more pleaſant to our-fenſual inclinations: theſe, 
as ſoon as ever they begin to ſtir in our breaſts, 
are truly fins, and do in their meaſure pollute and 
defile the ſoul, For the ſoul of man is like a 
clear mirrour, upon which if you only. breathe 
you ſully it, and leave a dimneſs upon it; fo truly 
the very firſt. breathings of an evil thought and 
defire in our ſouls ſully their beauty, and dim 
their luſtre, and render the image of God leſs 
conſpicuous in them than it was before. | 
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2. A farther degree of this concupiſcence is, 
when theſe evil motions are entertained in the 
mind with ſome meaſure of delight. When a 
ſingle object offers itſelf, there is a kind of inward 


Fine that affects it with delight, and begets a 


ind of ſympathy between them; that as in na- 


tural e ee a man is taken and delighted 


With an object before he knows the reaſon why 
he is ſo; fo likewiſe in this ſinful ſympathy that 
is between a carnal heart and a ſenſual object, the 

heart is taken and delighted with it before it hath 


had time to confider what there is in it that ſhould 


ſo move and affect it. At the very firſt ſight of a 


perſon we many times conceive ſome more parti- 


cular reſpe& for him than for a whole croud of 


others; fo upon the very firſt glimple of a ſinful 


thought, there is ſomething in it that commands a 
particular regard, that unlocks our very fouls be- 
fore we have leiſure to examine Why. 


3. Hereupon follows aſſent and approbation of Ss 


the ſin in the judgment ;- blinded, and forcibly 
carried away by the violence of corrupt affections. 
The underſtanding is the great trier of every deli- 
berate action, ſo that nothing paſſeth into act 


which hath not firſt. paſſed examination there. 
Whether this or that action is to be done is the 


great queſtion canvaſled in this court; and all 
the powers and faculties. of the ſoul wait what 
ſentence will be here pronounced, and according- 
ly proceed. Now here two things uſually appear, 
ad pak in their plea againſt ſin, God's law, and 


God's advocate, conſcience. The law condemns, . 
and conſcience cites that law: but then the af- 


 feftions ſep in, and bribe the judge with profit, 


or pleaſure, or honour, and thereby corrupt the 


zudgment to give its vote and aflent to fin. 
4. When any ſinful motion hath thus gotten an, 


allowance ard pals from the judgment, then it be- 


takes itſelf to the will. The judgment, for a de- 


Cree, approves, and therefore the will muſt now 


reſol ve to commit it: and then the fin is fully 
| | 2 perfected 
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| perfefted and formed within, and there wants 


nothing but opportunity to bring it forth into act. 
And thus you ſee what this concupiſcence is, 
and the degrees of it; viz. the firſt bubblings up 


of evil thoughts in our hearts; our complacency _ 


and delight in them, the aſſent and allowance of 
our judgment, and the reſolution of our wills, 
each of theſe are forbidden in this commandment, 
but if the ſin proceeds any further it then exceeds 
the bounds of this commandment, and falls un- 
der the prohibition of ſome of the former. 

Thus much concerning evil concupiftence in 


ttmqe general: but here is mention likewiſe made 
of ſeveral particular objects of it. Thy neigh- 
bour's houſe, his wife, his ſervants, his cattle, 


(under which are comprehended all ſorts of his 
poſſeſſions;) and all is included under the laſt 
clauſe, nor any thing that is thy neighbour's : ſo 
that to deſire to take from him either his life, or 
his good name, or his virtue, this is covetouſneſs, 
as well as a deſire to take from him his temporal 
 polleſhons. 3 b 

- I ſhall cloſe up all with ſome practical im- 
. .Provements... _- 3 bo | 


1. Learn here to adore the unlimited ſovereignty 


of the great God. His authority immediately 


reacheth to the ſoul and conſcience, and lays an 


obligation upon our very thoughts and deſires, 
Which no buman laws can do. It is but a folly 
for men to intermeddle with or impoſe laws upon 


that of which they can take no cognizance: and 


therefore our thoughts and deſires are free from 
their cenſure any farther than they diſcover them- 
ſelves by over acts. But though they eſcape the 
commands and notice of men, yet they cannot 
eſcape God. He ſeeth not as men ſce, neither 
judgeth he as men judge; the ſecrets of all hearts 
are open and bare before his eyes. He 
looks through our very louls, and there is 
not the leaſt hint of a thought, not the leaſt 
breath of a deſire, ſtiti ing in us, but it is more 


diſtinctly viſible to him than the moſt opacious 
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bodies ars to us. The Lord knoweth the thoughts 


of men, Pſal. xciv. 11. And his law like his 


_ knowledge, reacheth the moſt ſecret receſſes of 


the ſoul, ſcarcheth every corner of the heart, 


judgeth and condemns thoſe callow- luſts whicfi 


men never efpy : and if theſe find harbour and 


ſhelter there, condemns thee as a tranſgreſſor, and 
guilty of eternal death, how plauſible ſoever 


external demeanour may be. And therefore, 
2. Content not thyſeH with an outward confor- 
mity to the law, but labour to approve thine heart 


in fincerity and purity to God, otherwiſe thou 


waſheſt only the outfide of the cup, when within 


thou are {ill full of unclean luſts. This was the 


corrupt doctrine of the Scribes and Phariſees, 
that the law reached only to the outward mam; 
and although they entertained and cheriſned 
wicked deſires, and evil purpoſes, in their- hearts, 
yet as long as they did not break forth into out- 
ward crimes they were not to be imputed unto 
them. And this St, Paul confeffeth, that whilſt 
he was trained up in phariſaical principles he did 
not underſtand the inward motions of luſt to be 


fin, But alas! This is but gilding over a dry 
and rotten poſt; which, though it may look beau- 
tiful to men, yet when God comes to examine it, 


will not abide the fiery trial. Thou art as tru 

a murtherer, a thief, an adulterer, in God's fight 
as if thou ſhould*ſt actually kill, or ſteal, or wallow 

in the open acts of uncleanneſs. Indeed moſt 
men herein groſsly delude themſelvęs; and if 

they can but refrain from the outward commiſſion 

of fin, they very ſeldom reflect upon their heart- 

lufts, which like deep ulcers rankle inwardly, 

and aun v. grow incurable, when all the While 
they may be ſkinned over with a fair and in- 


_offenliive life. Although the heart boil with 
malicious, revenge ful, laſcivious thoughts, yet 
they uſually diſpenſe with theſe. But deceive not 
yourſelves, God is net mocked; nar can be be. 
. 1 mim aſed 
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1mpoſed upon by external ſhews; neither will 
he judge of thee as others do, or as thou. thyſelf 
doſt: I know it is a very difficult: thing to con- 
vince men of the great evil that there is in finful 
thoughts and excuſes, and therefore very difficult 
to perſuade them to labour againſt them. For 
becauſe they are of a ſmall and minute bei : 
-» herefore men think they carry in them but ſmall 
guilt. Every man that hath but a remnant of 
. - conſcience left him, will beware of groſs and 
- - Notorious crimes, that carry the mark of hell and 
damnation viſtbly ſtamped upon their foreheads.; 
:fuch as he, that can without reluctance commit 
them, muſt needs own himſelf the offspring of 
the devil. But for nought, a notion, a defire, a 
thing next to nothing, this certainly L may pleaſe 
myſelf withal. By a malicious purpoſe I wrong b 
no man; and what ſo great evil then can there 5 
de in this P It is true, wert thou only to deal with 
men, whom immaterial things touch not, there 
were no ſuch great evil in them. But when thou |, 
haſt likewiſe to do with an immaterial and ſpiri- 
tual God, before whom thy very thoughts and 
deſires appear as confiderable as thy outward 
-aRions, then know that theſe, as flight and thin 
.beifigs as they are, fall under his cenſure, and will 


—_ 


Fall under his revenge hereafter, * — | - 


Now were this perſuaſion effeQually - wrought 
into the minds of men, were it poſſible they ſhould 
Indulge themſelves as they do,-in vain, frothy, 
unclean, malicious thoughts and deſires ? were it 
poſſible they ſhould ſo cloſely brood on theſe 
- Cockatrice eggs, which will bring forth nothing 
but ſerpents to Ring them to eternal death? 
were it poſſible they ſhould delight in rolling a ſin 
to and fro in their fancy, and by imaginingi4t, make 
the devil ſome recompence for not daring to com- 
mit it t certainly ſuch men are altogether un- 
- acquainted with the life and power of true grace, 
when, as thoſe ſins which they dare not Re 
0 | | | & > Fe 1 « ey. 
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th 8 dare with pleaſure contemplate, and dally 
within their imaginations. EY og 5 


+ Turn therefore your eyes inward; bewail and 
ſtrive againſt that natural concupifcence which 
lodgeth there; and never content thyſelf that 

thou haſt dammed up the ſtreams of thy cor- 
ruptions from overflowing thy life and actions, 
till thou haſt in ſome good meaſure dried up the 
Fountain of it. . ö 


g. See here the beſt and the ſureſt methods to 
keep us from the outward violation of Gods 


laws, which is to mortify our concupiſcence, 
And therefore the wiſdom of God hath ſet this 
commandment in the laſt place as a fence and 
guard to all the reſt; thou ſhalt not covet, and 
then certainly thou fhalt not kill, nor ſteal, nor 
commit adultery, nor bear falſe witneſs, but be 
kept pure from all outward defilements of the 


fleſb, when thou art thus cleanfed from the ir» 


ward defilements of the ſpirit. Fer, from theſe 
it is that all the viſible fins of our lives and 
actions have their ſupply. And therefore ſaith 
our Saviour, Matt. xv. 19, Out of the heart pro- 


ceed evil thoughts, murders, adulteries, fornica- 
tions, thefts, falſe witneſs, blaſphemy, Obſerve 


that he puts evil thoughts in the front as the 


leader of all this black regiment ; for out of this. 


evil treaſure of the heart, men bring forth evik 
things; and all the fruits of the fleſh, the grapes 
of Sodom, and the cluſters of Gomorah, receive 
their ſap and nouriſhment from this root of 


bitterneſs, It ought therefore moſt deſervedly 
to be the chief care of every Chriſtian to lay the 


axe to this root, and to purge and heal this foun- 
tain that ſends forth ſuch corrupt ſtreams, to 
keep his heart clean from ſinful thoughts and. 
affetions, and then his life will be clean. And 
therefore God very preſſingly requires this, Jer. 
iv. 14. O Jeruſalem, waſh thy heart from wick- 


edneſs ; how long ſhall vain thoughts lodge with- 


in thee? And let me add, that unleſs we rake 
this our chief care, unleſs we do moſt ſolicitouſly 
- | _ obſerve 
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8 the former will be utterly>vain ; not 
D relgett of our acceptance” and reward 
with God, 8 any good iſſue and effect. 
All other endeavours will be as ſacceſsleſs as to 
attempt the cure of an ulcerous body without 
purging it, where the corruption wi — 4 
ak forth again; or to attempt the em prying 
A pond that hath many ſprings ſtill ae up in t 
bottom ots Whites wir pow & full as euer 
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